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but to ſay ſomething only,to.. ſuppl pl What is 
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— KT 


— 


— A F — 


1 printed for 7. Parkburſt + at the 3 Crowns in  Chemfite, and | +: 
Jonathan Robinſon at the Golden - Lion in St. Paus Church- yard; i 


Flick I LY | 


and ſold by F. A" near-Stationers-ball, 1710, 


A Teſtimony to Mr. Humfrey's former Writings, by two ol EN 
Ne his Brethren, Miniſters, while living. 

| To Mr. J. H. | 
Think by ſtudying of the Scriptures, and things more than others have 
ſaid before . you eſcape 2 7 ane to Siding and Partiality: 


And I think you bit on many conſiderable Truths. which many overlook, and 
improve many which ſome do lightly paſs over. e 


Richard Baxter. 
I am of the ſame Mind. 


Tho. Manton, D. D. 


To a Book of Mr. Humfrey's, entitul'd, De 7 uſtificatione, printed 
but lately, An. 176. there is this Teſtimony. Lp 

We bave carefully read over that Tra#"of My, Humfrey, and do judge 
that be bath truly and rightly ſtated the Controverſy, and ſo well conſider d 
the Argument, as will be of good Uſe to the intelligent Reader, 


| Simon Ely, 
John Chicheſter. 


/ 


Ioa former Book of the ſame Subject, entitled, The Righteouſneſs of 
God revealed in the Goſpel, printed in the Year 1697. the ſame Biſhop 
of Ely, Dr. Patrick, has an Epiſtle to the Book; and Dr. Stillingfieet, 
Biſhop of Forceſter, a Letter to Mr. Humfrey, of Conſent to it; 
and 5 Stratford, Biſhop of Cheſter, another to him, which has theſe 
Words in it. 3 | 


Mr. H. I bave received peice- meal all your Book, and read it over 
with Profit and Pleaſure. great Doctrine of Juſtification is by 22 ſta- 
ted more agreeable to the Scriptures than 1 bave met with in any other Au. 


_ tbox. 
To 


' 


To the READER. 
HE Title of this Book was left to be printed till the laſt, 
I % a ſpare Leaf to it, for an Epiſtle of 4 Friend to 
commend the Book ; but it is judg'd modeſter and better, upon 
Advice, to fill it up thus as it is on the other ſide, and to have. 


no Epiſtle, no Encomiam, no other Character of Mr. Humfre b 
or Letters of Recommendation, but thoſe from the Dead. 


T. P. 
J. R 


ER RAT A. 


Age 20. Line go. Unwilling, ſhould be, Willing; p. 11. I. 31, Of it, ſhould be, 
P bf bis Meaning: p. 9, I. 16. By the by, le , by and by: p. II. I. 28, 
the Interrogation- Point ſhould be a Colon: p. 14. I. 32. the Parentheſis ſhould be 
at Lady, and at beleng a Colon: p. 33. 1. 16, To be in ſe, ſhould be, 10 be bis in 
ſe © * 37: L. 1. Acceptation, ſhould be, by Acceptation. Mend the two firſt Faults, 
and the reſt may paſs. e | . | 
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REDESTINA TION 1 will, underſtand to be God's 
Counſel within hiniſelf, about chooſing or refuſing the par- 
ticular Perſons he will bring to Salvation: And the firſt 

We ng. may be ask'd, is, What is the Object of it? This 
Object is the Maſs, of Mankind, as it contains che Hect and Repro- 
bate, for out of it God chooſes ſome, and leaves others. I am 
tender offaying more. I own a-Decreeof God to give Grace to the 
Decree to deny it to others: For I diſtinguiſh be- 
tween a not decreemg, and a decrecing not. To require of any to be- 
lie ve and repent, and decree not to give them that Grace todo it, 
without which it cannot be done, is too-hard for me to ſay or think. 
But to ſay, there is a not decreeing, or nd decreeing as to ſuch, be- 


cauſe not to believe, and not to repent is nothing, and there needs 
no Decree for. that which is nothing, is ſoft, fit to ſay, to 


think, to believe. Nom becauſe Ele&ion is ſaid to be before the 
Foundation of 'the World, there are. ſome, and great Divines, will 
have the ObjeR to be 1 before: his Cxęation, and theſe 
were called. Spralapſatians, But the moſt do make Man, Fallen, the 


 ObjeQ: And as to theſe call'd Sublapſariaus, when they go ſo far as 


F 


to the Fall, Lask, and why not Mankind Redeemed alſo? I will give 


m Reason for N, add it Is this, becauſe Redemption is not any of 


the Links that ars in the Chain of Predeſfination. It is not ſaid, 
Whom be predeſtitiated, them be created; and therefore is Creation pre- 
ſuppoſed to Election; it is not neither laid, Whom he predeſtina- 


e. themheredeemed ; and therefore is Redemption to be preſup- 


A poſed 


poſed before Flefion alſo, 4 . ſen us in bim, ſaith the Text; 


and how can that be, I may ask, but upon this Preſuppoſal ? The 
Calviniſts ſay (not all, and not I) that Redemption is only of the 
Elect. But the Scripture ſays not ſo, for then it would ſay, —_ | 
be predeſtinated, them be. redeemed ; but. it | 
but of ſome, but Creation and Redemption of all the World. And 
as it js ſo, what does hinder but we may make Man created, fallen, 
and redeemed, the Maſs, Lymp, or Clay, out of which the Potter 
does chooſe his Veſſels of Honoyr ar Diſhonour as he pleaſes. Not 
that God decrees Man's Sin, or that his Decree makes them ſin, 
however the Metaphor be underſto 

Ks nit, I 


But e . ſee not ET 
ns b, mee of God be- 


Object of Pred 
fore the Foundation of the Wert. 372 ſo * as we may ſpeak of It 


after our human m — af 8 ſo f 
himſelf in Seriptüre de F e Scan te 
were 


be to his We 125 3 in ws ON (A 
1 us fppg pfe, ſpeaking with Reference e 1115 . 
Worl 115 
e ters 2 
between Brutes. 1 A 


ys, ha God 1 to'm: * 

Animate a len Cp 

Aale to make à Nan, 4 a PE e 

gels, endued with Underſtanding and Will. 14 Underſtanding, 

to reflect on himſelf and his Maker, and de : from What is 
cable to his own Nature and Ob's, 115 according 

f Nature; kg wi Vents ore the doing 
ir at 8e Let vs Tuppoſe this firſt as part 11 God's Decree 
or Determination concerning Man, for. we muſt conceive of God's 


Decree, (when it is but one mgle Act Are de ig him, that is, his 


ill, or Himſelf willin theſe things everal Pa s We can. 
W, proceed then, Hod ee * meh as (re, 


that hemay be 12 if he Will, in obey 11 th be Lay ture, 

or dee himſe Diſobedience, he does then. AB oor . (reve- 

rently ſtill ſpeakin 180 which is beſt fr Man and his own Glory, that 

the Felicit iy of this reature be obtain'd.in Way, of. , a Way of 

Grace. ere ate two wa ys WII the 1 08 7525 er 
ved 


) holds for ct whereby Meg: Thay be 
2 the way 2 Grace”; 377 $,. by the erms FEAR 1155 oy 
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Terms of the Goſpel. Ant ts ths 0 [oaks fl eos. 


his Righteovifneſs ian be (1), put in ths orher kits Merd 
* and the My 45 of out Kedeniptioh and, Salvation by Chri iſt 
os yon it. But we are to know, the way of Work Aigle 
17 ſhould have been by Mans Feat & of 1 7 w of his Creation, 
of Law of-Inindcyhcy, which if be had kept, ward would have 
Been of Debt. But he way of 55 ab lp the Fall (through 
the Redemption of the World by 2 053 from that Law, as the 
- Rule of Judgment, to a new and remedying one) by Faith and Re- 
pentance only, which is accepted to, Salvation through Chriſt's Me- 
rits, ard ſo e .of Grate, And bete then is a ſecond Part of 
God's Decree, to wit, tlie de e e an's Salvation ſhall 
be in away of SE 141 of orks, * not of him that wil- 
leth, not of bim that runneth, but if God that Noni Mercy. 
| Upon the Suppoſitton now of theſe two preceding Parts of God's 
Decree or DetefHination concerning us, two. things are to be con- 
ceived. The one is, that the Permiſtion of the Fall, and our Re- 
demprion by "Clitift, muſt geceſtatil) antecede (in the Nature of 
the thing) the determining particular Perſons to be ſaved; upon 
which account theZatheraiis do id grievoully fallout with theCalviniſts, 
becauſe theyſaffirm. the Decree of Election to be made without reſpe & 
to but Faith, or the Merit of Chrilt,: When the Scriptute 2 ex- 
preſly, God bath cho boſen us in him. The other i is, chat Mau being re- 
deemed, and ha under a hew Law, according fo which he 
muſt be judged, it is neceſſary that he have Power to perform the 
Condition of that Law, as Adam had to perform the Law of Works, 
which ſeeing none can without God's Grace, we ate to conceiyè here, 
that, this Grate is purchaſed by Chrilt go all the World, whom he 
hath redeemed, or that it does flow from him as the true Light and 
Life, in regard to his Divinity 700 every Man coming into it, enabling 
him t to live up to 5 Terms © FN, remedying Law, if he do but co- 
opetate with chis & 1 and rej je eng, And here then j 725 third 
Part of Gone Decte 78 Bie din ion A ess 35 that having 
determined M 185 bea Ct Ire BY gi. with and yet to 
be ſaved only in the + 8 and not in the way of Works, 
there is no 1 but ſhall have fo 1 7 nch Aſſiſtance from the Redeem- 
er, that if hie be no es co it, he be may ſaxed, and er 
the Benefit of his. edempti on, | 
Whatidever now does appear tin the Execution 6 of. God's, Decree, 
is to be apprehended to be in the Intention. It is plain in 8 
that Man is crete. falls, and we thereby n all Sinners, * 
B 2 i- 


Nn 


liable to Wrath that Chriſt came therefore to redeem us, to die 


for us, to make Satisfaction for us, and procure Pardon and Salvation 
upon Condition, which is the Terms of the Goſpel ; that the Goſ- 

pel therefore. is to be preached to- all the World, which ſome em- 
brace, and are converted, and others not; ſo that many, as Chriſt 
tells us, are called, but few choſen. By which Speech of his, it ſeems 
that Election, in the Execution of God's Decree, comes after Vo- 
cation, the Sinner's effectual Converſion being indeed actual Electi- 
on: And though an Eternal Decree as to us does import Time 4 
parte ante & a parte poſt, yet as to God there is no Time either paſt or 
to come, So that whatſoeyer is done by. God, the time when it is 
done is to be look d on, as it were, to that thing, the Beginning of 


Eternity, though it has none, but is one continual, everlaſting, 


Sanding Now; and there can be with him no other but actual Ele&;- 
0n- Upon the Suppoſition then of the three Parts fore-ſpoken, af 
God's Determination concerning Man, it muſt be apprehended, that 
God, who is infinite in his Attributes, foreknowing thoſe to whom 
he will give his Grace, whereby they are converted, believe, re- 
pent, and perſevere ; for the laſt part of this Decree does determine 
all them unto Glory, and leave the reſt to Condemnation. 


Having thus compleated a Conception of God's Decree of Prede- 
ſtination, (craving Pardon for the human manner of expreſſing the 
fame) I will pauſe a little on the Matter, for to make. ſome Obſer- 
vations upon it. | 1 . 
For the firſt and ſecond part of the Decree, there is nothing, I 
think, to be gainſay'd; inſomuch as upon account of the ſecond, I 
have been ſometimes prone to think, that when the Apoltle ſpeaks 
of Election of Grace, and God's ſhewing Mercy on whom be will, he 
may be underſtood of an Election of the Sort of Perſons, rather than 
of Particular Perſons, that is, of ſuch as ſeek to be ſaved in the way 


of Grace, and not ſuch as ſeek it in the way of Works, or the Lam; for 


therefore he tells us it is that the Jews are rejected, who ſought to 
eſtabliſhtheir own Righteouſneſs, and the Gentiles ſaved by receiving 
the Goſpel. The Choice of 1ſaac and Jacob before umael and Eſau, 
as Children of the Promiſe, and Types of ſuch as are fo by Faith, 
confirms the ſame, they being pertonalty named in regard to their 
Poſterity, and what was to hefalł them in their future Generations. 
The Truth is, the Election and Reprabation of the gth, 1oth, and 
11th to the Romans, ſeems (as already intimated) to be only 
God's chooſing the Gentiles that believe in Chriſt, and ſeek nden 


| (5 
onſneſs by Faith for his People, and rejecting the Jews, that tru- 
ſting on the Righteouſneſs of the Law, believ'd not in him; which 
et includes Election to be of Faith, and not of Works, as to both: 
hen for the chooſing one Jew to be of the Remnant, or one Chri- 
ſtian, and not the other, to Saua ion, it belongs not to Revelation 
but to the ſecret Counſel of God ; though conſequently that muſt and 
is to be underſtood. And yet I muſt honeſtly acknowledge 
my Remembrance, that Auguſtine (ſomewhere when I read him) 
ſpeaking of that Text, It is not of him that willeth vr runneth, gives it 
this Meaning, It is not of bim that be wills and runs; be wills and runs, 
and muſt do ſo, but it is not of himſelf, or bis own Strength, but of God's 
Mercy. It is of his Ele&ing Grace, that one is made a Veſſel of 
Honour, and another of Diſhonour: 
For the third part of the Decree, I am reſolute that the Doctrines 
of Univerſal Redemption and Grace ſufficient (as to the Adul 
hae or remote, immediate or mediate, according to the Schools 
for all to be ſaved, ſo far, that the Blame ſhall not lie upon God or 
Chriſt, but on Man's own ſelf, if he be not ſaved, are to be main- 
tained againſt the World. And yet Iwill, for the Scripture's ſake, 
acknowledge, that when God will have all to be ſaved, ſo as they 
may, if they will, yet is there none that will, but ſuch as are made 
willing of unwilling, .by a farther Grace, which is ſpecial Grace, 
and the Grace of God's Ele& ; for both theſe are conſiſtent, and 
maintainable by God's Word. 4.8 7 
For the. fourth and laſt part of the Decree, there are ſome Di- 
ſtinctions to be made. Diſtinguiſh+ firſt between Eledion and the 
Decree of it. As we conceive of God after our human manner, we 
muſt diſtinguiſh between the Counſel or Determination of what he 
will do, and the Ac or Ads in doing it, and conſequently between 
his determining to whom he will chuſe to give his Grace, and his actu- 
ally chooſing him in giving it. When the Scripture ſpeaks of Ele- 
Qion before the Foundation of the World, that may be underſtood 
of the Decree, tho? Ele&ion it ſelf, which is exJap/zs, be the ſame, 
or at the ſame time with effectual Vocation, which is, ex redemptis & 
Evangelizatis alſo. There is the Decree of Election (I have but now 
conceived) and EleTion it ſelf, as of Redemption, and Chriſt's actual 
redeeming us, whereof the one was from Eternity, yet the other in 
its due Seaſon. When Chriſt ſays, Many are called, but fem choſen, 
the Choſen (as before) ſeems to be taken out of the Called, and 


both firſt Erangeliz d; that is, to have had the Goſpel * to 


* 0 » 


('6)) 

them before Called or Choſen. Zlection then is not only out of the 
Created, Fallen, Redeemed, in regard to all, but as to me, out of 
the Evangelized and Galled,alſo ; Nay, further, Anxiliated, fo 

as out. of two who have common Grace, as is ſufficient for them 
to believe and repent if they will; the one is left to himſelf, 
and he wills not, the other is choſe- to that further Grace 
which is effectual, and he wills and does, and is ſaved; and not 
the other. Diſtinguilh, Secondly, between God's decreeing to 
ſave a, Perſon, and the adjudicating him to Salvation. He'faves 
_ oradjudicates ro Heaven none but ſuch as believe and repent, and 
ſo live and die, but he elects whom he will at his Pleaſure. Diſtin· 
guiſh therefore, Thirdly, of Predeſtination as it is to Grace, or as it 
is to Glory, knowing well that he is, and muſt be predeſtinated to 
both, that is, predeſtinate to either. And for Predeſtination 
to Glory, it is certain, that as none are ſaved in theExecution, but 

ſuch now mentioned, fa is it, and muſt be in the Decree: Sd does 

foreſee (ſpeaking ſtill in our human Manner) who will believe, re- 

pent, and perſevere ; and them, and no others, he decrees to Glo- 

ry. But as for Predeſtination to Grace, (the firſt Grace) he foreſees 
nothing more in one than another as the Cauſe or Occafion for the 
Choice, yet chooſes the one, and leaves the other. When our 
Divines therefore diſpute ſo warmly about Election, whether it be 
Abſolute or Conditional; that is, whether it be of Works foreſten, 
bi as ſome ſay, or of Faith foreſeen, as others, or of both foreſeen, or 
that it is of neither foreſeen, but of free Grace, which is ſuppoſed 


Orthodox,” They both ſay what is true in diverſe Senſes. It is 
ahſolute in regard to Grace, it is conditionat in regard to Glory, and 
they may all be pleaſed to bear with one ano tler. 


_ T5; i. BEES 
An APPENDIX to this firſt Head. 


3 is nothing comes to paſs without Gocks Knowledge, or 
againſt his Will ; this is certain. There is therefore in God 
a Fore - Knowledge and Predeſtination of Things to come. When 
- he made Man, he endued him with Underſtanding and Will, and 
that Wir free, and not neceſſitated by bim. When there is free 
Will then in Man, and Fore:Rnowledge in God, with a Decree 
fore · ordaining all Things that come to paſs, it muſt be ask d, how 
they are to be teconciled? For Anſwer to which, this already ſaid 
muſt be premiſed, that Knowledge and Will, or whatſbever is ah 
"512008 | | tribut 


. 4 


(9.9 

_ tributed to God, from Analogy of theſe Faculties in Man, as they 

are eminenter in the Divine Nature, they are one, even God him- 
felf:_ For. whatſcever is in God, is God, and are | 
as ſuch tons. Not preſuming then on our Conceptions, which are 
infinitely ſhort, whatſoever they be, that we can have of them, 
we are nevertheleſs to believe, that whatſoever God determines to 
come to paſs, muſt of Neceſſity do ſo. 
who has this Free Will, that *Neceflity is Neceſſitas Conſequentiæ, 
not Conſequentts, as the Schools ſpeak ; that is, a Logical Neceſ- 
fity; becauſe it follows argumentatively, that if it e deter mined 
it muſt be, but not a Bb Neceſlity, chat this Determination 
ſhould Phypgally cauſe ſo ag tocanſt}aig Many Will to it. 
but that it fkill hath do the contrary, though the Act will 
infallibly be done. For loes determine Things neceſſary to be 
dong, neceſſarily; and Things contingent, contingently; ſo ag no 
more is to be ſaid but that the | Fore-Knowledge or Decręe of 
God, and . Man's Liberty, that is, Free Grace and Free Will. are 
to be reconciled in the V/e;' and it is not needful for us to enquire 
any further than ſo: That is, We are to ſet our ſelves to believe, 
to repent, and walk ſincerely before God, in doing our Duty, as 
if we had full Fower to da it, which we al 


er 


Power ta d h, we all have ſo, tax by Llalver. 
fal Grace, that we may if we will. But if we will, and do; and 
are effectually converted and faved, we are to attribute it yet to 
farther Grace, and give the Glory all to God. Thus muſt [the 
Arminian and Calvinst be reconciled ; the way is, for One and the 
1 wn to become Both; namely, when he hath been Calvini- 
Rica in h Doctrine, to de Arminia in his Uſe. We. 11 
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s for this Head of Redemption, I am for a midgle Way, 
| as Mr. Baxter was, and Dr. Davenant in his Book. De morte 
Chriſti which Arch-bp. approv'd, and was byaſs d toward the 
Univerſality of.it. For ſeeing the Scripture is fo Fprets 8 
that Chriſt dy d for all, that he taſted Death for every Man 

he was a Propitiation for the Sins of the whole World; and that * 3 
ny more Texts might amply be quoted, there is ſome Senſe wherein 
woe Umrerlalty muſt be maintained, or the Scripture be forſa- 


The Death of Chriſt therefore may be confidered as it hath pur- 
chaſed Remiſſion and Salvation on Condition, and ſo it is for all, 
and acknowledged (as Mr. Baxter notes) by Dr. Twiſs. . But the 
ſtrict Calviniſt will have more, that it redounds to purchaſe the Con- 
dition alſo, and the Redeemed therefore are only the Elect. This 
Inference I diſlike quite, and the Propoſition, that Chriſt by his 
Death (whereby he th made Satisfadlon for our Sins) hath pur- 
chaſed the Condition alſo for any, I queſtion, 

For the Inference, If there was adouble Redemption, one to pur- 
chaſe Pardon and Life on Condition, and another to purchaſe alſo 
the Condition, then would it be plain, that one was for all, and 
che other for the Ele& only. But Redem 3 1 25 is but one, though 

that one may have a double Reſpect, Daæuenant and Mr. 
Baxter no doubt thought not any otherwiſe : that i is, a Reſpect to 

the whole World, or a Reſpect to the Elect. As it reſpects all the 
World, it does purchaſe Remiſſion and Salvation on Condition; 
as ĩt reſpects the EleQ, it does farther (as they muſt . parchaſc 


for 


+ 7 Pp 


it goes not follow, that none are redeemed but the Ele, becauſe 
that tho" in the one reſpeR, as Chriſt by his Redemption hath pur- 
ehaſed” alſo'the Condition (ſuppoſing it ſo) it was for the Elect: yet 
in another reſpect, as it hath purchaſed Pardon and Life only on 
Congition, it is for the World; ſo that in theſe diverſe Reſpects, all 
areredeemed, and alſo the EleQ, only. Iwill not wonder therefore 
at theſe two Eminent Men, Mr. Baxter and Biſhop Davenant, that 
they affirm Redemption to be Univerſal and Special both, I thank 
them for their Pains, their great Pains, but in good earneſt it is 
an Inconſiſtency I cannot fully, but half approve. YT 

For as for the Propoſition it ſelf, that Chriſt hath by his Death 
Purchaſed” the Condition for the Ele& (that is, the Grace which 
effects their Faith and Repentance, and ſincere Obedience, which is 
the Condition that they may be effectuallꝝ ſaved) I have an Object 
on againſt it; which you ſhall have by&l&by, that I think could not 
depen, Fen by them. The ſtrict Calviniſts agree with theſe 
middle ones in the Propoſition, and are peremptory, that if our 
Redemption be no more for the Elect than others, which is the pur- 
chaſing Remiſſion and Salvation on Condition, and not the Conditi- 
on it ſelf, then does our Salvation lie at Man's own Free Will; ſo 
that tho Chriſt hath redeemed all, there may not be any one ſaved 
for all that. - An Allegation really inconſidetate, becauſe Redemp- 
tion is fo diſtinguiſhed from Election, that it is no Link in its Chain, 
and is to be ſo diſtioguiſhed as either of them to have their Bounds. 
Redemption hath procured Pardon. and Life, upon Condition, and 
there is its Bounds; and as for the Condition, there is no Obligati- 
on dn Free Grace, but God may diſpoſe ik (he may give Faith) 
where he pleafes, ſo as it lies upon Election, not on Man's Free 
Wil therefore but on God's, for him to give it unto one and not 


another | and thus Election takes care that Redem ption be not in 


nnen en ent oof e 

To eſtabhim us the more, we are to conſider, in this great Matter 
of Eleckion and Salvation, that God is to be acknowledged as Rector 
and. Tord both in it; and conſequently theſe Divines that hold the 
Death of Chriſt to be for all, in purchaſing Pardon and Salvation on 
Condition, put that the Condition flows not from the Power of 
May's Free Will, nor directly from Chriſt's Purchaſe, but from Ele- 
ction, do manifeſtly give God his Glory, while they make him as 


Lord, to give the Condition to his ak and as Rector, to Jadge 


for ſuch the Condition alſo. Upon this account therefore with them 
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this, that inſtead of what they ſay ag 
that it deſtroys Free Grace, I muſt tell them, that Redemption Spe- 


(10) 


For my Objection now againſt the Propolition Tam to offer, it is 


of them as of all the World. according to that Conditions. ..” 
n 


ſt Univerſal Redemption, 


cial does indeed do it. For the Free Grace of Election we all know 
to lie in this, that out of the Maſs of Mankind, who have.no Merit 


one more than another, God does chooſe whom he will for no Cauſe 


but his own Free Pleaſure. Now if Chriſt hath purchaſed the Con- 
dition for the Elect, then does God chooſe them from the reſt upon 
Merit, the greateſt Merit that can be, even Chrilt's Merit; and 
when the chooſing the one that hath his Merit is the Reaſon of his 


Choice, and not the other becauſe without. it, this. does deſtroy the 


Freeneſs of Election altogether. This Objection is the firmer, be- 
canſe the Calviniſts do all contend about Election, that it has no re- 
ſpect to Chriſt's Merit and our Faith, but only as they are the Ef- 
fect of it, that is, becanſe God does elect, chooſe. or determine 
ſome to be ſaved, therefore he ſends his Son to procure by his Re- 
demption their Salvation, and gives them Faith to that end: And 
why do they ſtand on this, that Chriſt's Merits. muſt not be conſi- 
dered in Election, but becauſe Election is free, and fo free that there 
muſt be no Merit even from Chriſt to the Elect, as the Reaſon why 
he chooſes one and not the other. I need not add as to them, that 
nothing without God, and done in time, as Chriſt's Death was 
can be the Cauſe of his Eternal Will. His Will is himfelf, and God 
has no Cauſe; : | I 

The Lutheran here contends with the Calviniſt, and ſtands upon 


that TER. He bath choſen_us in Chriſt. The Prepoſition in Greek 


fignifies through, and when it is join'd with Chriſt, through, is 
through his Merits. This ap rs (ſay they) in a former Verſe of 
the farge Chapter > He hath bleſſed us with all Bleſſings, 2 xeisd, in 
Cbriſt; and in a following Verſe, In bim, & à, we have Redemption; 
now when theſe Words, He bath choſen us in bim, is in the middle 
Verſe between them, and they won't underſtand them as they mult 


be under ſtood, the Lutheran is offended as if the Calviniſt would not 


acknowledge the Truth when convinced. He chooſes us, ſays the 
Calviniſt, that we may believe and be holy, not becauſe we believe 

and are holy; and becauſe he hath choſen us to. Salvation, he hath 

ſent his Son to redeem us (as before) as the means to procure Far- 

don and Life, and Faith for his Elect, that we may be ſaved: But 

the Luthcran ſays, God chooſes the Believer, and that the Redemp- 

e eee 


| ) 
611) 
tion of Chriſt is the Cauſe, the meritorious Cauſe of our Election, 
as well as of our Juſtification-or Salvation. Here is extream Op- 
poſition : One ſays, Election is the Canſe of Redemption*; and 
the other Jays, Redemption is the Cauſe of Election; and who ſhall 
find out a middle-way, or any thing towards it, between them ? 
I'pray give me leave, and what if I ſhall ſay this, that tho? Chriſt 
by -his Redemption hath purchaſed no more for any but Pardon and 
Life upon Condition, as it belongs to all ; yet may we conceive 
that he hath thereby ſo pleaſed the Father, as to obtain that there 
ſhall be an Election, that he will give his Grace (the firſt Grace) to 
ſome, that his Sons Obedience and Sufferings ſhall have their Ef- 
fect ; but tho” he gives it, he will be free in the giving; he will 
giveit to ſome, but to whom he pleaſes; he gives it, but without 
Obligation by that Redemption to give it to any one more than a- 
nother. As we are all faln in Adam, we ate all redeemed by 
Chriſt, and all alike in the ſame Eſtate; no particular Man can ſay, | 
Chrift hath merited for him more than for others, that for his Merit "4 
he ſhould be choſen, and have Grace given him, rather than the wo 
other, but all lies on Free Grace, or God's Free Will perfectly, , 
2 ſo Univerſal Redemption and Free Grace do both ſtand toge- 
For my ſpeaking now farther of Redemption: Redemption is a me- 
taphorical Word, and to ſpeak of it according to the Law of the 
Jews, or the Law of the Romans, and ſuppoſing a Captivity or Slave- 
ry, to ask, what it is, who are the Captives, how they came to be 
ſo, wlibſe Captives, what is the Price that redeems us, when and 
how, and to whom paid, and twenty ſuch Queſtions may be ask*d, 
which any other may anſiver that will, it is not my Work: But i! 
this Qpeſtion in general be ask'd, what Redemption is, and the A- 113 
poſtle ſays it is Remiſſion of Sins (In whom we bave Redemption, even Fad 3M 
 Remiſſion of Sins) 1 will tell freely my Thoughts of 4& not that it //Teanng vo BY 
is, but that it hath obtained Remiſſion ; a Univerſal Conditional - A 
Remiſfon, which will be beſt conceived by a Pardon at Law, an JEL. 
Act of Grace or Pardon by an Act of Parliament: Suppoſe the Na- 
tion in Rebellion, and under the Guilt of Treaſon, and the Prince 
to grant a General Pardon, an Act paſſes, and the whole Nation 
is pardon d: The Goſpel-Covenant is ſuch an Act of Pardon for 
all the World; and if you object, then all the World muſt be ſa- 
ved, I anſwer, The Act muſt be read, we muſt ſee how it is drawn, 
and we find Conditions in it: AN 47 pardoned indeed on Conditi- 
9501 2 on, 


(1) 


on, but the Conditions muſt be performed- and pleaded for ſuing 
out the Act, and obtaining the Benefit of i. 
There are none of us muſt queſtion but the Goſpel, together: 
with Remiſſion of Sin, brings a Law (the Covenant of Grace is a 
Pardon and Law) requiring Obedience in order to our Salvation: 
He hath choſen us in Chriſt, that we ſhould be holy Hie bath redeemed us 
from Iniquity, that we ſhould be a peculiar People, zealous of Good Mors 
We are his Workmanſnip, and created unto-Good-werks in (or through) 
Chriſt. Jeſus. By theſe Texts it appears, that to make us holy, or 
that we ſhould be holy, is the End (or one End) of Chriſt-redeem- 
ing us, and yet did God create Man to this End, to be holy; he 
made us to ſerve him, and he put his Law in Man's Heart to obey it; 
and ſeeing Holineſs was the End of his Creation, how can it be faid: 
tle End of our Redemption? I know none have ask d the Queſtion, 
and I muſt take leave my ſelf to anſwer, The Law of Creation was 
a Law of Innocency, requiring us to be ſo holy as to be without Sin; 
and when that was broke, and there was Sin committed, there could 
be no Righteouſneſs according to that Law any more; and there- 
fore was it neceſſary for Chriſt by his Coming not only to attone 
God in regard to the Sin, but to. procure alſo another Law, and 
ſuch as through Grace may be performed, that ſo a Righteouſneſs 
(call'd by Daniel an Everlaſting -Righteouſneſs,) might be brought in 
(when elſe there could, I ſay, be none in the World) which toge- 
ther with Remiſſion of Sin is required to Life everlaſting.” 2 
And. foraſmuch as to the end that Men may repent, believe and 


be holy, Chriſt hath procured Remiſſion and Salvation for all upon 


that Condition, which does encourage them to it, and is the Uſe 
chey ſhould make of it, and God would have all to repent, tho? 
none do but ſuch as he chooſes to give his ſpecial Grace to them to- 
doit: We are not to think that none are redeemed hut they that do 
attain that Egd, no more than you, may argue, that when the 
Scripture ſays that God will have all to come to Repentance, and 
the Acknowledgment of the Truth, that yet God indeed will have 
none to repent, but thoſe that doit: For God does uſe the Means to 
all ſo far as is fit for him to bring them to it. And when the Fault 
lies on them, you muſt not lay it on him, as if he willed it nt. In 
like manner hath Chriſt done all he was to do, that Meg ſhould re- 
pent, believe, and be holy, in procuring this Encouragement, ſo- 
as for his part he may be ſaid to have redeemed them from their Ini- 
quity (and when all. are ſo redeemed,.thoſe that become godly are 
; bas more 
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more peculiarly ſo) but all do not take the Encouragement to do it, 
and ſo the Fault does lie on themſelves, and not on him, nor on God 
neither, that he does not give them all more Grace, becauſe he acts 
herein as Dominus abſolutus in regard to particular Perſons, in 
chooſing freely whom he pleaſes, without any Merit in themſelves, 
or procured by Chriſt, for any one more than another, to give 
them his ſpecial Grace for their effectual Salvation, when he gives 
but his common Grace to others that effects it not. 1 IL 

Againſt Univerſa Gtace by Chriſt you may ſay, One Man has 
ſuch a Bleſſing, and not another, and Chriſt hath procured it. 1 
anſwer, Chriſt hath procuted all Bleſſings! (eſpecially ſpiritual ones) 
both for him and for others, on the Condition which is required to 
the obtaining them; and the one has them and not the other, be- 
cauſe he per forms the Condition, and not the other. Life (Life e- 
ternal) is a Bleſſingʒ a procured or purchaſed by Chriſt for all on 
Condition, fo whoſoever believes and repents ſhall Hve, The Elect 
now perform this Condition and have Life, the Reprobate does not 
and periſhes. Life here is the Bleſſing, and procured or purchaſed | 1 
by Chriſt; but the Condition is not purchaſed or procured (as be- 1 
fore) Or if procuted, procured only to be given, and that by N 
Free Grace to whom God' will, but not procured to be giyen to this 
Man and not that, or more to one than another. I may yet be more 
eaſy, and diſtinguiſh between what Chriſt hath purchaſed for Man- 
kind, by his dying for us, and what he gives in executing his Fa- 
ther's Will and Free Pleaſure. It is reaſonable that Chrift takin 
on him our Fleſh; the Fleſn of all, and dying for all, to hold that 
what he hath purchaſed with the Price of his Blood is for all, and A 

all alike ; tho' what he does in Execution of his Father's Will, which 
is free, be beſtowed on one rather than another. And conſequent- 

ly, that what heasks his Father, be fuch as he may ask for Peter, 

which he asks not for Fob», and for his own Diſciples, what he prays 

not for others. I pray not for the World, ſays Chriſt, he prays not 

for all; yet, that he died for the World, and for all, is expreſs in 

Scripture. I ſpeak it mainly in regard to Salvation for Sinners, 

and Redemption to be for all, though Faith, Re pentance, and the 
Grate for Application be given by Cpriſt to ſome oni, ndt as Pur 


chaſer, but Kgtecutor of his Father's Electien. 
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ſeems enough to leave there; for 


Aud if he will, 


_ "nary Carg of, fo 


(114:)), 
An APPENDIX 10 chi- Second Head: 


1. Redemp tion be Univerſal, according tothe Scripture, ic is but 
Ne to believe the Grace of which is given for the 
pplication of it, to be Univerſal alſo: 5 wil not queſt ion there- 
ob but as to thoſe that have the Goſpel (ſaying nothing to the con- 
trary neither as to others) that God — vouchſafe ſo much Grace 
to the Adult, that they may believe, repent, and be ſaved, if they 
will; and when they may if they will, who can deny that Grace to 
beſo much as map be faid neceſſary, and ſufficient ? And yet if they 
will, I acknowledge it to he of farther. Grace, which e call 
or the Grace of God's Ele, This Do&rine- appears by theſe Scrip- 
tures. God will have all to repent. and be faved, 2 Set. 3. 9 He 
would, but Man will not, Adat. 23. 37. Whoſdever will may come, 
Rev. 22. 17. . And yet none do come unleſs the Father draws him, 
John 6. 44. The Command, Mork out your Salvation, includes that all 
have Power, and yet is it God that muſt work inus to will and'to do, or 
the Work will never be done, Phil. 2. 1g. By theſe Scriptures and 


the like we may ſee; how, Truths of — eens myſtical, deep, 


and to be ſounded by Faith; for if 1 followed only my Reaſon, 1 
confeſs 1 ſhould be apt to think otherwiſe, that ſeeing the Grace 
which is Univerſal reaches thus far, that Man may, F be will, it 
it he will not ( —— he hath ſo 
much Grace e i he will) God is juſt to condema him; 
attribute it to this Grace, which is Univer- 
ſal, as that . he could not have willed, and with it he 
does both will and do, and is ſaved, 
In the Council of Trent, Father Paul in his Hiſtory of it, does tell 


u of an Opinion broached by Ambroſias Catharinut, to this Effect, 


hoſe Book I have ſeen) that there are ſame ſingular Perſons, as 
Faul, nn and the like. that God does he an-extraordi- 
as it is impoſſible for them to fail of Salvation, 

Mat. 24. 24. and theſe only are the Elec (as Jolm writes to the E- 
ki Lady) unto whom this Grace which is ſpecial doth | 
as for tile Generality of Mankind, or Chriſtians, they have the Go- 
ſpel and the Grace of God, which is uni verſal, and gccording to 
their Improvement thereof, ſome there be that are, and others that 


_ not converted by it, and layed. 


_ Unto 


615) 


Unto this Opinion, without mentioning that Author, there is an 
—_— Perſon, Dr. Henry More, who gives his Suffrage, in theſe 


W da profes Fav verily verily think; that there is ſuch a thin 
« ag DE (as- they call it) in the World; an 
“ that to fucha Df —— — Good, that ſome few of Mankind b 


6 virtue thereof will be irreſiſtibly faved ; but that the reſt of the 
« World are Probatiofiers;'that is, have Free Will, and are in a 
«* Capacity of being ſaved, ſome e greater ſome leſs, and that who- 
« ſoever is damn'd, it is log himſelf. For as Syracides' ſaith, 


Coll $I no need of the wicked Nan Dr. ne of 


We «© it for granted, that the whole World i is divided into the 
Eleũ and Reprobate, and chat no Reprobate, and none but the El 


can be ſaved : But may not it be a Queſtion ask d, where net 
_ are 2 may ſaid — 1 e 
nom 


elves, prove your 


N probates? May 
5 —.— himself, — ot ge —_ 45 hit. but K re- 


probate and. unapproved, at preſent, and yethaveGrace given here- 


after, ore ed repent, believe, and be ſaved; 1 fay only, may not 
n nen 


Of. the Opinion therefore of Catbarinusand Dr. More, my Geniu 
whichleads me ſtill into the middle-way of diſputed Points, w 
make-mea read and thankful Follower ; but pet it is the Scripture 
alone that won t let me. Scripture is the Rule of my Faith, and 
the very Truth of the Scripture, as I believe it, is here = 
"we ns wa pan: dae to fay any more: | 
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i beleid e i lea elde Set bam ig aol bi amt s'Vy 
Mils is is the next Head I ſpeak of after Redemption, Abecauſe it 
follows from the Univerſality.of it. lx is common with thoſe 
that are of ee Sue as -Cyprian-and” Huſtinre,| to ſay that 
none ou, of the At 0 or out of Rabel” 3 that it, one hut Ghri- 
ſtians can be Myc 1.5 5 — 1 to ut in aun, *Clemths 
Me and duch of the Greth Church, who Habe o- 
ther Sayings. . bl hold Communion with the Church, I 
cannot Fealty aud — 4 5 in good earneſt I cannot ap pprove, or 
by Truth) Se Article, in à litteral and gramma- 
ſt 1 a \W ord-Tboroughly in the Engliſh, and'Onmino 
inning, the Middle; and the End of the 
Athangfian'C reed does ol every one that:is not 4 Chriſtian, 
to be inevitably damn d. But God forbid this ſhould be ſo, for the 


Truth of Natural Relig 925 and the Goodneſs of God, is chat I am 


more aſſur d of, chan 0 Creed of OY or the Coinpeture 
of any other. 


I have been long ſenſible of my own Inclinations, and of other 
Friends, whom 1 think like-minded with me, and to have the 


ſame Opinion of our dear and bleſſed Lord Jeſus Chriſt, that he 


is ſo good, as to be one one that hath..done;-and-does Kindneſs; and 
Harh Thewn even n ſaving f Favour, to many whom yet he never told 


of it. 


I have more particularly taken heed to the Biſhop of Salisbury, be- be- 
cauſe I ſee in his Expoſition of the eighteenth Article he does can- 
didly declare for this Opinion, but with Caution, which he hath 
taken up on Truſt from ſuch as ſay, a Heathen indeeg i is falvable, 
but only by uncovenanted Mercy. Thoſe Authors that have ſaid 
thus, * be wiſe * and made * by his Approbation: But 


if 


if they have ſpoken dangerouſly, not diſtinguiſhing between the Pe- 
culiarity of the Covenant as belonging to the Fews, and the Cove- 
nant of Grace it ſelf which belongs to Mankind, and thereupon they 
be out; 1 hope this truly great and extraordinary Biſhop will be ſo 
humble, as not to refuſe other Information from an infinitely in- 
ſerior, and leſs learned Perſon, 1 0. | 
. Believe it, good Reader, the Redemption of Chriſt, and the Cove- 
nant obtain'd by it are-of equal Extent: and for a Man to ſay that 
any may be ſav'd by uncovenanted Mercy, is to ſay they may be ſav'd 
without Chriſt, and without Redemption; which to ſay, is to bring 
the Curie of that gighteenth Article upon him, and no avoiding it. 
All Mankind as in Adams Loins are under the Law of our Crea- 
tion, the Law of Innocency, the Law of Works; and ſince Adam's 
Fall there is no Fleſh living by that Law can be juſtify d. There is 
a Neceſlity therefore of that Deliverance from the Law which Chrift 
bath wrought; But how are we redeem'd and freed from it ? We 
are all fill under it as a Rule of Life, quoad Obedientiam; but are 
freed from it as a Rule of Judgment, quoad Juſti ſicationem. That is, 
we ſhall not (Thanks to eur Lord) be judg'd by this, but by ano- 
ther Law which Chriſt hath obtain'd for us, the Covenant of Grace, 
according to the Condition whereof every mortal Man ſhall be juſti- 
ty'dor condemn'd. Cl. Meine © | 
The Covenant in ſhort is this, Believe and thou ſhalt be ſav'd ; and 
the Queſtian thence ariſes, which to us, who maintain a Heathen's 
Salvability, is iadeed s hard Queſtion, and one of as great Con- 
cergment as any can be in the World, to wit, What is that Faith 
which is the Condition of this Covenant? For anſwer, It is to be 
premis'd, There muſt be the Knowledge of God, and that he is 
merciful and good : This being known, it muſt be believ'd, I mean 
aſſented to; and being beliey'd, we muſt truſt to it, and have 
Affiance in God. Now then, that Faith which is the Con- 
dition of the Covenant; is this very Truſt in the infinite Mercy and 
Goodneſs of God for partaking the Benefits of it; His Mercy for 
pardoning all our Sins, and particularly the Failings of our Duty; 
and his Goodneſs then for accepting that Duty, however imperfect, 
ſio long as it is ſinesre in his Sight; which tho” we Chriſtians are to 
belieys to he for Chriſt's ſake, it is enough the Heathen does be- 
ligye to be for his Name's ſake, that is, his own ſake, his Mercy's 
ſake. Theng is Mercy with thec that thou mayſt be fear d. Sufi its 
8 1 | Here 
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Here then is the Covenant and the Condition of it, whereof the 
whole World is capable, ſo that the Fault ſhall lie upon every Man 
endu'd with Reaſon, himſelf, and not on his Maker, that he is not 
ſav'd. A Truſt in God's Mercy for the Pardon of their Faults, and 
Acceptance of their Duty, that prevalently indaces them to Repen- 
tance, and to obey bim in e according to the Light they 
have, is the Condition. The Apoſtle ſutably cites this Text from 
one of the Prophets, more than once; The Juſt ſhall live by Faith. 
The juſt Man, tho? juſt, moſt juſt, cannot live but on God's Indul - 
gence, and he muſt truſt to it. Ariftides, tho Ariſtides, one that 
feareth God and morketh Righteouſneſs, muſt find Mercy for Pardon of 
his Sins (which is thro? Chriſt's Satisfaction, tho he knows it not) 
and Grace for the Acceptance thereof unto Life, or he could not be 
ſav'd. Ruf br A cons, dot 
This Condition, it is true, no Man ex viribus nature can perform: 
But by the ſpecial Grace of God, even à Heathen may, and fo 
be ſav'd. And why may not ſuch a Man, by the Light of Nature 
(God ſhowing what may be known of him) be converted, as the Chriſti- 
an by the Light of the Goſpel ; and the one be elect, and internal- 
ly called (not ex faciente ipſo quod in ſe eſt, but e Deo miſerente cujus 
Zult) as well as the other, it God pleaſe ?: Here is Free Grace ad- 
vanced, and no Pelagianiſm or Arminianiſm induc'd'by it; No, 
but hereby verily is that Text made good, Who will have all Men to 
be ſad' d, and come untothe-Knowledge of the Truth, ſeeing he affords to 
them ſo much Light (according as they become capable) that if 
they ſincerely live up to it (he giving Grace alſo for ſome ſo to do) 
they, ſnall eſcape Damnation TY 


8 9 0 
OY 
4 4 © is — - 


Having mentioned the more than ordinary valuable Judgment of 
Biſhop Burnet, I think fit to tranſcribe a fuller Account which I 
That excellent Perſon, when the eighteenth Article of the Church 
Pronounces an Anathema to all them who hold that any Man may be 
ſav*d by the Law or Sect he prufeſſeth, unleſs he be a Chriſtian, Which 
ſeems. to be the Senſe of the Article, diſtinguiſhes between the 
word By and In; and he ſays, To be ſav d by a Law or Sect, ſignifies, 
tbat by the Virtue of that Law or Sec ſuch Men as follom it may be ſfaw'd : 
-Fhergas to:be ſav d in a:Law or Sed, imports only, that God may extend. 
bis Compaſſion to Men. that are engag d in a falſe Religion. And this he 
r EIT TR AE er 
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1 mould affrm, that a Man may be fav'd by, or in, any falſe Reli- 


gion without Chriſt, the Article indeed does curſe us: But to ſay 
only that a Man may be of a falſe Religion, and yet pardon'd and 
fav'd. thro' Jeſus. Chriſt, acknowledging (with the Article) tliat 
There is no. Name under. Heaven whereby be can be ſad d, but Ly him; we 
are to be. ſatisfied as to the Intent of the Article, that it curſes us 
not. Belides that, a Curſe miſtaken, and the Curſe cauſeleſs mall 
not come, The ingenious Biſhop proceeds: And ſeeing Faith in 
Chriſt is in the Goſpel requir'd as neceſlary to Salvation, there is 
no Queſtion to be made (he ſays). but that tlioſe that have the Go- 
1 preach'd to them, and believe not in him, muſt be damn'd: 
he Difficulty only is concerning thoſe that never heard of the Chri- 
ſtian Religion. Here then the Biſhop diſtinguiſhes again of Men in 
the Law, and without the Law, according to the Apoſtle, that is, be- 
tween the Jew and the Gentile, Chriſtian and Heathen: And for 
the laſt, tho'” they have not the Law written, they have it in their 
Hearts, and ſhall be judg'd according to their Conſciences. This is 
fair, but ſeeing that Pardon of Sin is limited (as he ſpeaks) to be- 
lieving in Chriſt, and Salvation is only thro” Chriſt's Name according 
to the Scripture, he diſtinguiſhes again thus: It is on acconnt of the 
Death and Sacrifice of -Chrift that Men are pardon d and ſad d; but it is 
not ſo plainly ſaid that no Man can be ſav'd unleſs he bath an expreſs Know- 
ledge of this, together with a Belief of it. That is in effect the ſame 1 
ſay in my Diſcourſe concerning the Quakers, that the Redemption 
we have by Chriſt, and the Knowledge of him, is not to be reckon'd 
commenſarate :And yet it is but unwarily ſaid of him (or too warily, 
as one in the Water who feels not a Bottom for his Feet) that Par- 
don of Sin is poſitively limited to believing in Chriſt. For here- 
upon he is forc'd to mince his Speech thus, It is not ſo plainly ſaid : 
Whereas Pardon of Sin is limited to a Believer in Chriſt only as to 
ſuch as have had a Preacher, as is before underſtood by himſelf, It 
is true that the Goſpel ſays, - He that believes not ſhall be damn d; but 
1 reply, as the Apoſtle ſays, bat the Law ſpeaks, it ſpeaks to thoſe 
that are under the Law: So the Goſpel ſpeaks this to thoſe that are 
under the Goſpel, not to the Heathen. . For the explicit Knowledge 
of Chriſt as the Goſpel. reveals him, is not at all requir'd-of an Hea- 
then Man (nor of Infants) no, not of any Man as neceſſary to Sal- 
vation, before Chriſt came. Upon this Suppoſition then, that tbis 
is not ſo clearly ſaid in Scripture as the other, the Biſnop comes to ano- 
ther Diſtin&ion, which he ſays is to be made, as that which will clear 
the matter and all Difficulties in it, D 2 © 
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I eat Differenes (ſays he, 1 will cite all his Words) 5s to be 
made between a Federal Certainty of Salvation ſecur'd by the Promiſes of 
God, and of this New Covenant of Jeſus Chriſt, and the Extent to whic| 
the Goodneſi and Mercy of God may go. None are in a Federal State of 
Salvation but Chriſtians: To them is given the Covenant of Grace, and 
to them the Promiſes of God are made and off er*d, ſo that they have a Cer- 
tainty of it, upon their performing the Conditions that are put in t he Pro- 
miſes; all others are out of the Promiſe, to whom the Tidings of it was ne- 
ver brought. | es de. ES Hl a 
In this now which is ſaid by this worthy Biſhop, there is thus 
much of Truth to be acknowledged and noted, That no Heathen or 


Jew. under their Diſpenſations had, or could have fuch Certainty 
on their turning to God (fo as to draw near to him in full Aſſurance of 
Faith, Heb. 10. 22.) that they ſhould be accepted and faved, as 
Chriſtians have, or may have, upon the Revelation of Jeſus Chriſt ;. 
and: for that reaſon, if there were no other, the Diſpenſation the 
Chriſtian is under is exceeding better thanthat of the Jews and Hea- 
then. But for this ſo able a Divine to take up this Diſtinction of 
Salvation by Cv. or by Uncovenanted Mercy, as ſome are pleaſed 
with; and then affirming that there is no Covenant of Grace, or 
Promiſe of Salvation upon Performance of the Conditions of it to 
any but Ohriſtians, is too mueh upon FTruſt, for he is not one to for- 
get or forſake the common Doctrine of the Covenants; to wit, one 
of Mors belonging to the State of Innocency which Mankind brake, 
and the other of GV made with Adam fallen, in the Promiſe of 
the Woman's Seed, that is, of a Redeemer : From whence ariſes a 
Government of God by right of Redemption; and all Goverment 
being by a Law, it is this that he and all his. Poſterity are and muſt 
de under for Life or Damnation. As for thoſe then that hold or 
are willing to hold a Salvability for the Heathen, and yet deny 
chelr Salvation by Covenant, but talk of uncovenanted Mercy, they 
do trip in plain Ground, upholding a Doctrine that is miraculouſly 
good and generous, but without a Foundation. For there is no way, 
nor ever was but one way, which is this, by the Covenant of Grace 
(@procuredfor us by Chriſt) of Salvation to any Man under Heaven. 
Aer them whom Got bath left im Darkneſs (ſays the. Biſhop far- 
ther, intending all the Heathen) they are certainly out of Covenant; 
out of theſe. Promſes and Declarations that are made in it, ſo that they 
bave no federal Rigbt to be ſaved, neither can we affirm: that they 
pull he ſov'd; This 1: muſt. needs fay,, I take to be ſpoken 1 
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ſecond Thoughts; and ſomething does paſs ſometimes uncunſidered 
from the moſt ſtudied Perſon. There is no Man coming into the 
World left ſo in Darkneſs, but he hath a Zight within, which if he 


live up to, he is one of God's People, ſays the Quaker. There is no 


Man upon Earth that loves God ſincerely can periſh. The Quakers 


fay more, there is no Man in the Earth, Heathen or Ghriſtian, but 
he is a Subject of the Covenant, the Covenant of Grace; and God 


is certainly his Governour by this Law, and ſo is he under a Govern-- 


ment of Grace; and ſo far I will ſay too, that if he obeys his Go- 


vernour, anſwers that Law, or lives up to that Revelation of God's 


Will which he hath, he is upon performing the Condition under the 


Promiſe thereof accordingly, to be ſav'd, and we may affirm that he 
ſhall.. I muſt yet ſay farther (if it be farther). that there is no Man 
on Earth that is ſav'd but it muſt be by the Covenant, the Cove- 


g 


nant of Grace, and Promiſe of it. 


Of this Covenant then, by which alone all Men have been, and 


mult be ſaved, and no otherwiſe but by it, tho' it be one and the 
ſame in Subſtance, according to our Divines, yet it is diverſe, and 
hath been threefold in the Adminiſtration, One before the Law, a 
ſecond under the Law, and a third under the Goſpel, It is object- 


ed now, A Heathen hath not Faith, Which is the Condition of the 


Covenant, and therefore he cannot be in Covenant, nor be ſaved. 
He that believes not ſhall be damned; I anſwer, A Heathen hath not 
the Faith which is required under the third Adminiſtration, a Be- 
lief that Chriſt died for our Sins, and goſe again for our Juſtification, 
which is more than was required of the Jew- under the Second: Nor 


hath the Heathen the Faith of the Jew ; but he may have ſuch a Faith 
as theſe had before the Law, under the firſt Adminiſtration (which 
indeed he is only under) that is, he has the Law of Entire Nature 


writ in bis Heart, as they had, to believe there is a God, and that he 


will reward them that diligently ſeek him; and alſo of Lapſed Na- 


ture to believe him merciful, to forgive his Sin upon Repentance, 


ſo that ſuppoſing God vouchſafing his Grace for him to do it, he is 


in a Capacity of Salvation. And from hence may we take a true Un- 


derſtanding of the Apoſtle in theſe Words; But nom is the Righte- 
ouſneſs of God revealed from Faith to Faith, The Righteouſneſs of 
God is the Righteouſneſs of this Covenant, which Righteouſneſs is 


Faith, and which Faith was ever on foot for Mens Salvation, in op-- 


poſition to Forks: And from Faith to Faith, is, from the Faith which 
EN | Was 
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Doctrine in this Point is more ordinable to Proof of the two. I will 
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was ſufficient under the firſt and ſecarid, to that which is now requi- 
red further under the third and latter Adminiſtration of it. | 
That God is ſo good to all Men, Heathen or Chriſtian, and his 
Grace ſo Univerſal, that no Man ſhall be able to ſay at, the Day of 
Judgment that the Fault was in Him, but in Themſelves only, that 
they are not ſav'd, is that Doctrine of the Quaker, which is never 
to be gainſaid by any conſiderate Divine, but to be dw] d for a ge- 
gerous Truth, allowing them this candid and fair ConſtruRion, 
There is one Diſtinction therefore more, which the Biſhop wants, 
and the Want hath put him out. It is this, That beſide the two 
Covenants of Works and Grace, which are generally acknowledged, 
there is another Covenant (or rather another Conſideration of the 
latter) which ſome call a Middle, ſome a Political, ſome a Peculi- 
ar, ſome a Subſervient Covenant, belonging to the Jews, and now 
to us Chriſtians alſo, who by the Partition-Wall being broken 
down are made one, and are therefore, as the Jews were, called 
by Peter, a Choſen Generation, a Royal Prieſthood, a Holy Nation, a 
Poculiar People ; and are ſaid by Pau}, to be grafted into their Olive, 
chat is, into the ſame Covenant-Relation. When the Scripture then 
ſpeaks of the Gentiles, that they were. without God in the World, with- 
aut the Covenant, Aliens to it, and the like, we are to underſtand it 
all in regard to the Church · tate of the Jews, and Covenant where- 
by they had God for their God, and they were his People in a pe- 
culiar manner, as the Poſterity of Abraham, and diſtinguiſhed from 
all other Nations. . 1 270 
They were without God, that is, as he was to the Jews a Peculi- 
ar Governor, but not without God as Univerſal Sovereign of Hea- 
ven and Earth, and as Lord of Man thro” his Redemption by Jeſus 
Chriſt; Is be the God of the Jews only, is he not of the Gentiles ? Tea of 
the Gentiles alſo. And how, withont the Covenant? That is, 
without the Covenant of Peculiarity. They were not in the Cove- 
nant in that peculiar manner as the Jews were; but as for the Cove- 
nant it ſelf, the Covenant of Grace, of Life, of Salvation, or of the 
Goſpel, it is Univerſal; and however revealed to any, whether Jew 
.or Gentile, Chriſtian or Heathen, there are none can be out of it, 
nor any Difference is to be made, but all are and were for ever ſince 
the Fall of Adam, and muſt be under it. And tho' the Gentile came 
not tothe Jew to be circumciſed, or the Heathen come not to us to 
be baptiſed, that is, to the Profeſſion of this Covenant, they. are all 
under the Verge ef it in regard to Obligation, and Promiſe: upon 
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the Condition; ſo that if any of them be wrought on by the Spirit 
of God, and do inwardly enter into and keep it (tho' they „ 
ſtand it not) they are made Partakers of the Benefit, the Privilege, 
the Promiſe of it, as well as we Chriſtians. Ti ribulation and Anguiſh 
upon every Sou that doth Evil ; but Glory, Honour, and Peace to every 
Man that worketh Good, to the Jew firſt, "and alſo to the Gentile : For 
there is no reſpect of Perſons with God. Rom. 2. 10, 11. with AQ. 10. 
34, 35. After this I beheld, and lo à great Multitude, which no Man 
could number, of all Nations, and Kindreds, and People, and Tongues, 
ſtood before the Throne, and before the Lamb, clothed with' white Robes, 


and Palms in their Hands: cried with a lou Voice, ſaying, Salva- 
tion to our God, which f tteth upon the T broue, and unto the Lamb, 
Rev. 7.9, 10. 
N . 4 
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His Head is proper to come next, for there (as I have ſaid on 
1 the Head preceding) is the Covenant of Works, and the Co- 
venant of Grace. The Covenant of Works God made with Adam 
in his Integrity, being that Law which is written in all Mens Hearts, 
and ſo requires Perfection, and for the leaſt Tranſgreſſion threatens 
Death. The Covenantof Grace was made with Man in his Faln E- 
2 ires our Faith, Renentance, and- Siacericy only unto 
Ife; "which being held forth under the Title of the Promiſe to A- 
dam, Abraham, David, and all during the Law, was ratified by the 
Death and Blood of Chriſt the Redeemer under the Goſpel, and ſo 
promulgated to the World, to continne ſtill of Force (and in that, 
as in one regard, called New) as long as that laſts ; Behold the Days 
come, ſaith the Lord, when 1 will make a new Covenant, not accord; 
to the Covenant I made with their Fathers in the day I took them by the 
Hand to Jead them out of Egypt. Here we have an Old Covenant and 
a New, and what are they? The Old is that which God made with 
the Jews (which is plain) even when Moſes lead them in the Wil- 
derneſs. The New is that which we have under the Goſpel, tho' it 
may have happily another Adminiſtration, when the Jews are called. 
The Old Covenant then is not the Covenant of Works, for that 
Covenant being all one with the La of Nature, was made with all 
Mankind in Adem, and as written in our Hearts, muſt be eternally 
obligatory; when the Old Covenant was made with the Jews in op- 
poſition to other Nations, and as peculiar to them, is vaniſhed, and 
binds not: Neither is it the Covenant of Grace for the ſame Reaſon, - 
to wit, becauſe this concerns all People, and never vaniſhes ; as alſo 


| (625 1 
becauſe the Covenant of Grace is the New Covenant, but the New 
is not the Old. In that he ſaith a new Covenant be bath made the firſt 

Old: 27 that which decayeth and waxeth old, is ready to vaniſh am , 
Heb. 8. 1 3. 4 | TINT... ei 5 
The Old and New Covenant indeed, ſay our Divines ordinarily, 
are both Covenants of Graga, in Oppoſition to that of Yorks, the 
ſame in Subſtance, but differing in the Adminiſtration. Two, I ſay, 
as Old and New, in the Adminiſtration, but one and the ſame Co- 
venant of Grace; which yet is not eaſy to be received, without the 
Diſt inction of an A and The in the Caſe. The Old Covenant may be 
a Covenant of Grace, or à Covenant of Works, or both; but not 
the Covenant of Works, or the Covenant of Grace. There are ſome 
plead it is 2 Subſer vient Covenant, as Camero Some, that it is a 
Mixt Covenant, as Ball: Some that it is a Covenant of Works, as 
the Leyden Divines: The moſt of our ownlate Divines do make it 
a Covenant of. Grace, whereof one. voluminons Author, denying 


the other three Opinions, does yet ſay, it was ſo diſpenſed, as to 


tender Life both upon the Condition of Faith and Works. But if 
it propoſed Life on Condition of perfect Doing, it was a Covenant 
of Works; if on Believing too, a Covenant mix'd, both of Works 
and Grace; and as perfect Doing was urged only in Tendency to Be- 
lieving, a Covenant Subſervient. And fo all ſay true as tothe main, 
and yet none ſo diſtinaly true, as to leave any enquiring Man 
without ſome Confuſion in what they ſay. There is one thing then 
1 apprehend will ſerve, much for the Enodation of many Difficulties 
in this Matter, and that is, to-conceive aright what the Old Cove- 
nant is: And there is another like it, to the ſame purpoſe ; to 
know what Kind of Covenant that was. | 
For the former, what the Old Covenant is: We have hitherto 
been ſeeing what it is not; but to underſtand what it is, let me tell 
you, that you muſt learn to ſeparate what Moſes did deliver to the 
IPaeliles, from that which was in Promiſe to the Patriarchs, as ſin- 
gle by it ſelf; and this is the Old Covenant. Or, Take that, and 
all that whatſoever, and in what manner ſo ever, that was added to 


the Covenant of Grace, Which Abraham and the Patriarchs were un- 


der, and that abſtracted therefrom, is I count the Old Covenant. 
Let me yet ſpeak more fully. . Take: Abrabam, before he was Ninety 
Years old, when he at firſt believed and that Faith was imputed to 
him for Righteouſneſs, upon which he became the Father of the 
Faithful, While as yet he was in — (for the _ of 
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Circumciſion, which was after given in peculiar Reference to his Na- 
tural Seed, the Jews, in pur ſuance of the Temporal Benediction, is 
to be reckon'd as pre · ambulatory to the Law, and belonging to it) 
and when you have paired away Circumciſion, and all that which 
| Moſes commanded the Jews afterwards, from walk before me only, and 
be perfect: All this reſt, this paired away from that, whatſoever it 
be, is, I ſay, the Old Covenant, or the Law, ſtrictly taken. 
From hence, in the firſt place, we have Light to diſtinguiſh be- 
tween the Law taken Strictiy and Largely; in regard whereof we ſhall 
find the Apoſtle ſometimes proving the Righteouſneſs of Faith from 
the Law, being witneſſed" by the Lam and the Prophets and another 
time, ſetting the Law and the Goſpel at the wideſt Diſtance and Op- 
poſition, As the Law is taken comprehenſively for the Promiſe to 
Abraham, (which is fundamentally the ſame made to Mankind in fal- 
len Adam) as well as the Covenant made with the Jews (that is, for 
the whole State they ſtood in who were under the Law, both by virtue 
of the Covenant confirmed to their Fore-fathers, and by virtue of that 
given by Aſoſes) the Law and Goſpel are confounded : As the Law 
is taken ſtrictly or preciſely for the Old Covenant, or the Law of 
Moſes with Circumciſion its Appurtenance, that is, for all that 
apart that was added to. the Promiſe before-going, and abſtracted 
there-from, as I have ſaid, ſo are they diſtinguiſh'd, and their 
Differences to be owned and maintained.” oo © 
From this, in the next place, we may underſtand how the Jews 
were under both Conditions of believing and doing. Of doing this 
and live, and of believing alſo, that we nq; be ſaved. To wit, as the 
Covenant of Grace was delivered to their Fore-fathers, and ſo on 
foot before, it muſt needs hald forth Life to them on their Faith, as 
well as to Abraham, their Progenitar, who received Circumciſion 
as a Seal of Righteouſneſs thereby (or to come thereby) and not by 
the Law, which as yet was not given. And as the Law was added 
(as the Apoſtle ſpeaks) to this Covenant or Promiſe, it did tie the 
Jews to a Performance of it, as à Condition of living by it, in ſome 
Senſe, as neither the Patriarchs before, nor we ſince, are under. 
From whence yet, in the third place, we may enlarge our Light 
farther, to ſee how this our Freedom or Deliverance from the Law, 
does bring us Chriſtians under the Goſpel, into fach a State and Con- 
dition, as the Patriarchs and thoſe holy Men before Abrabam were 
in, to live according to the Law of Nature, but yet ſo as this Law 
Natural or Moral is in the Hands of Chriſt, and adminiſtred with 
"7 - Grace 
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Grace and the Spirit; to wit, with Grace, in God's Acceptance of 
our Sincerity inſtead of perfect Obedience, for the Redeemer's ſake ; 
and with his Spirit, in his Aſſiſtance of us for the Performance. 

From hence moreover we may ſee in the way, how the Covenant 
of Grace which Abrabam had, and all theſe holy Men that went be- 
fore bim, or that ever were, as well as we, (or elſe they could not 
have been ſaved) is yet called a Ne Covenant; and that is, as the 
Lump is called a new Lump by the Apoſtle, 1 Cor. 5. 1. Becauſe, I 
ſay, that that which was added to it by Moſes, to wit, all which is pro- 
perly the Old Covenant, is removed and purged away, as the Lea- 


ven in the Fems Feaſt, by Chriſt our Paſſover, who hath been ſa- 


crificꝰd, and made for us that Expurgation. KI» 
For the latter thing to be conceived a-right, what kind of Cove- 


nant I take this to be, I am now in order to tell you, but without a- 


ny Pretence of Singularity. The Old Covenant, as to me it ſtill 
ſeems, was a kind of Political Covenant, made with the Nation of 
the-Fews,' as Princes Compacts are with their People, when they 
firſt ſet up Government. God promiſes them his Protection, that 
he would lead them to a fruitful Land, overcome all their Enemics, 
and then bleſs them there with ſuitable Bleſſings, and they promiſe 
him they will be ruled by him. 7bis Day the Lord thy Cod hath com- 
manded thee to keep bis Statutes. And this Day thou haſt avouched the 
Lord to be thy God,” and to walk in his Mays, and to hear his Voice: And 
the Lord bath avouch'd thee this Day, to be his peculiar People, and to make 
thee bigh- above all Nations, as be hath promis d thee, and that thou 


ſhould'ſt keep all bis Commandments. So you have it in b ris, f 


Deut. 26. 16, 17, 18, 19. "ICT ET 0 

To this end did God in ſundry ways appear to Moſes, to their El- 
ders, to them all in the Cloud and Fire, and then cauſes a Taberna- 
cle to be made for him, which was a keeping Houſe among them, 
where the Sacriſices and Offerings was his Proviſion, and the Prieſts 
his Servants, that lived on him; and unto that Tabernacle and Ark 
they might repair for Counſel and judgment. This People then be- 
ing peculiarly under a Theocracy, which Samuel in two Places does 
exprelly ſignify (at leaſt until the time of Saul) ſo that the Church 
and Commonwealth of the Jews were but one, according to the A- 


poſtle, it is no wonder if Religion be made their Law, and fo re- 


quired of them, together with other Political Ordinances and Sta- 
tutes, for their Happineſs or publick Peace, as a Nation. % 
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From hence is it, that tho their Law is not to be peculiarly judg'd 
the Covenant of Works, or the Covenant of Grace, either of the 
two themſelves, yet may we expect, that it ſhould repreſent both 
the one and the other to them, becauſe in the Knowledge of both, 
does the Buſineſs of Religion, and the whole of it, virtually conſiſt. 
In the Delivery of the Moral Law, and that with Thunder and Light- 
ning, and ſuch Terrour as we read of it, they had à Repreſentation 
of the Covenant of Nature or perfect Works; which qua Fedus is 
dcubtleſs, in our fallen Eſtate, a Miniſtration of Wrath, or Law of 
Sin and Death. In their Geremonial Offerings, and Prieſtly Ap- 
pointments, tho' there was a Remembrance 'ftilt of. Sin, and ſo 
matter of Bondage and Fear, yet had they Types of Chriſt, of re- 
medy ing Mercy, and the Glory to come. Theſe Sacrifices were 

brought directly as Mulcts to their King, to deliver them from the 
Danger of preſent Puniſhment, being Redemptions of their Lives, 
which elſe they ſhould, have forfeited by his Laws, and ſerved, as 1 
have ſaid, to the Maintenance of his Houſe, the Tabernacle, and 
Temple, which he was pleas' d to keep up amongſt them. Never- 
theleſs, that does not hinder but God Almighty might make theſe 
of farther Uſe, for Repreſentations of other Things, that is to ſay, 
ſpiritual, and ſo the Law be a Pedagogy, under a Temporal Diſpen- 
ſation, leading many to Heaven. 
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This. is certain, That the Covenants of Nature and Grace being 
made with Mankind, are not Matters of Concernment only to the 
Jems, but to the whole World as well as to them, for Everlaſting, 
Life and Death ; and it is not to be conceived therefore, that either 
of them ſhould receive any Detriment by the Covenant made with 


6299 
nant which concern'd their outward State, or political Welfare, 
as I have ſaid, and that neither Salvation, nor Condemnation, as 
to the Life to come, was the primary Intention, or the direct and 
proper Effect of it. pre” eee 0 
You may object, To what end then ſerved the Law? I anſwer with 
the Apoſtle, It was added becauſe of Tranſgreſſions. The Law entred 
that the Offence might abound. Again, By the Law comes the Know- 
ledge of Sin, which tho' it was in the World before, Men were not 
apt to impute it to themſelves without a Law. The Law then was 
for bridling the Jew from Sin, and tho the Sadducean Jew that had 
the Senſe of ng Law but the external Commands! of Moſes, and ſo 
was deterr'd from Sinning, and driven to Satrificing only for avoid- 
ing temporal Puniſhment, yet that Jew who was one inwardly, be- 
lieving the Immortality of his Soul, and that he was under the Law 
of Nature, as well as the Polity of Moſes, and fo liable for every Sin 
to 'Eternal Death and Judgment, was through Conviction of Sin 
upon his Conſcience, and that temporal Death he ſaw due to him in 
the Beaſt that was ſacrific'd for him, excited in the Senſe of his ſpi- 
ritual Eſtate, to fly to the remedying Law of Mercy upon Repen- 
rance, and Righteouſneſs upon Believing, which is the Subſtance of 
the Promiſe which God had given to Abrabam and his Forefathers, 
and has eſtabliſned in the Blood of Chriſt (whether the ordinary 
Jeu under ſtood it or not) according to the Goſpel, For Chriſt is 
the End of the Law for Righteouſneſs ; and the Law a School-maſter to 
drive us to Chriſt. 4 Bo OOO UE II OPT ny 
Iwill conclude, 'The Law taken at large, as I have ſaid already,, 
that is, for all that which is contained in the Books of the Old Te- 
ſtament, may be ſuppoſed to hold forth whatſoever is in the Cove- 
nants both of Works and Grace: but the Law taken ſeparately from 
either, as a third Covenant, cannot hold forth any other than the 
external Government of God with Propriety over the Jews, and 
that conſiſting in theſe two things, to wit, a bard Task of burden- 
ſome Duties, under the Danger of temporal Judgments; and a Re- 
dreſs from themi by Sacrifice: The one typified our Eſtate accor- 
ding to the Law of Works; and the other, the Grace that comes. 
JJ IN 
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II Pon this great Article, notwithſtanding I have wrote ſo much, 
and ſo often, I have yet to determine theſe two ar three Que- 
ſtions, and the firſt is, Whether Chriſt oheyed for us, as well as 
e cl 26 4 +1, 
Before I goto anſwer. to it, I muſt premiſe, that hen we ſpeak 
of Chriſt's obeying or ſuffering for us, we underſtand - it againſt the 
Socinian, to be loco noſtra, ox in our ſtead. Now to obey, or ſuffer in 
our ſtead, may be taken either, In cur ſtead, that we may be look d 
upon as having obeyed, and ſuffered in him; or, In our ſtead, that 
we may not ſuffer or obey as he. Ia the firſt Senſe we muſt not ſay he 
obeyed and ſuffered for us, for it is repugnant to Truth: We have 
not indeed obeyed and ſuffered in him; and if we had, obeyed: in 
him, ſo as his perfect Obedience were in ſe. imputed to us, chere 
would be no need of his Suffering, and none of our own Obedience: 
Which two things are alledged in moſt Books, and the more trite 
and obvious, the more clear and irrefragable. In the ſecond Senſe, 


the Queſtion is to be ask d, and I. move it the rather, becauſe Mr. 


Baxter has ſaid it as currant with others, that tho Chriſt ſuffered. that 
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we might not ſuffer, yet be obeyed not that we might not obey : We mult 
add, as he, and Largue againſt it. d oct] os. 
If the Satisfaction God required of .cur Mediator, and which he 
made him, did conſiſt both of his Active and Paſſive Obedience too, 
which Mr. Baxter holds as well as I, and no Satisfaction could be 
made by Chriſt, but in our behalf, then muſt he obey for us, as well 
as ſuffer for us on that account. I will ſpeak it over more fully. If 
he obeyed not for us, that we might not obey as he, then he 1 


— 


r 
ed not in our ſtead; and his Obedience was no part of his Satis- 
faction: But ſeeing Obedience was due to bim from Adam, and Suf- 


fering from Vs, God in Juſtice to his Law did require both from 
our Mediator to ſatisfy bim; for he could not, or would not, and 


it was fit he ſhonld not, be content and well-pleaſed, but by a per- 
7 „/ 23: - | 
And now for making ont this Obedience of his to free us from 


our obeying as he (which is all one but to make out that he obeyed 


in our ſtead) it does appear by all the moſt fair and impartial Reaſon 
that can be, from what Mr, Baxter never denied, that Chriſt ha- 
ving per form'd the Obedience which the Law. required. of us, as the 
Condition of Life, he hath by that Obedience, as part of his Satis- 


tion by a yew Law, which Mr. Baxter judiciouſly does call a Remedy- 
ing Law, which hath, other Conditions, according to the Perform- 
ance thereof we ſhall be judged, and ſo juſtified and ſaved. From 
hence it is manifeſt, that tho* we are not exempted. by Chriſt's O- 
bedience from all obeying, we are delivered from baing bound to 
obey as he; which Obligation, had it remain'd in Force, muſt have 
excluded all of us from Salvation. 7 

As there are none therefore ever doubted to ſay, that becauſe 
Chriſt hath born the Carſe of the Law, (the Law of Works) or the 
conditionated Penalty thereof in our ſtead, it is a righteous thing, 
as well as merciful with God, not to require the ſame of us: So is it 
in regard that Chriſt hath performed the conditioned Obedience 
thereof alſo, that we ſhould be freed from that likewiſe, . God muſt 
have his Law fulfilted, or he will not be ſatisfied : This be might 


to us, with what we are able to do, accordin tothe Law of Grace, 
And to put this Indulgence, or piece of Satisfaction on the account 
of his Obedience, is more congruous and reaſonable, than on his 


Death or Suffering, 


Chriſt's Righteouſneſs ? I anſwer ; As the meritorious Cauſe of our 
Juſtification. There is no body will gainſay this. "847 


made ours by believing, and ſo the Formal Cauſe alſo? I anſwer, 
No, becauſe it is not (it cannot be) made ours in ſe, but quoad fru- 
aus aut effeFus. There are none ſay or can ſay it is ours but by Im- 
putation, and when it is imputed to us ſo far as to be ours in = ; 
. | | E x 


faction made to God, procured for us a Freedom from that Obliga- 


require of us; but ſeeing Chriſt hath done it for us, he is content as 


A ſecond Queſtion is this: How is the Believer juſtified by 


The third then is, Whether the Righteouſneſs of Chriſt. be not 


 {K2V Pls 
Effects or Benefits (as the Captive bath the Money gather d for him 
in his Freedom) it can be imputed no farther, or no otherwiſe, but 
it muſt be ours in it ſelf: And if Imputation will ſerve, to be ours 


— 


in it ſelf, is more than needs. 8 L a 
That thing which is one Man's cannot be imputed to another, to 
make it his in ſe, or cannot be made by Imputation another's, ſo as 
to be his in the thing it ſelf, tho' it can be made his quoad effeFus, 
as to the partaking the Benefit. The Debt of Oneſimus could not 
be made Paul's by Philemon's Imputing ic to him, ſo as to make Paul . 
to have taken, or be accounted to have taken from Philemon what 
Oneſimus did, but it could make him Debtor ſo as to be engae'd. to 
make him Recompenſe, if he would not forgive it. Seeing then 
that Imputation can do ſo much and no more, the Imputation of 
Chriſt's Righteouſneſs to us can make it ours no otherwiſe than 
thus. He hath procured for us by what he hath done a Pardon and 
Life vpon our Believing: This Pardon and Life is really the Belie- 
vers in ſe, he is pardon'd and ſaved, and the Righteouſneſs of Chriſt 
is imputed to him as the meritorious Cauſe thereof; and upon that 
account it may be ſaid to be, and is the Believers felatively- (and no 
otherwiſe) in regard to theſe Effects. nn 
As Chriſt's Righteonſneſs now is ours, ſo muſt Adam's Sin be 
ours: Asby one Man's Diſobedience many were made Sinners; ſo by the 
Obedience of one ſhall many be made righteous. But how by that Diſo- 
bedience and Obedience? Why, by the Imputation of them to us. 
This all fay, and how then made Sinners, and made righteous ? 
Why, quoad effefius, We are, made righteous. by the Obedience of 
Chriſt imputed to ns, not in ſe, but in the Effeds already declared, 
and we are made Sinners by the, Diſobtdience of Adam imputed to 
us in regard to this effect, that we are become mortal, and muſt die 
for it. By one Man Sin entred into the World, and Death by Sin. We 
are not made Sinners ſo as that the Imputation of Adam's Sin makes 
us to have committed his Sin; Adiones ſunt ſuppoſitoram : We actu- 
ally committed it not. As for thoſe that ſay, We did actually ſin 
in Adam, becauſe we were in his Loins, they do make Imputation, 
as to his Sin, to be another thing than Imputation as to Chriſt's 
ighteouſneſs, for none can ſay we obey'd in him actually, as being 
Again, if all Men-infied by eating the forbidden Fruit with A- 
dam, then was it the Sin of Humana Nature ; and ſeeing Chriſt took 
our Nature from the Virgin, who was in Adam's Lines as well as 
wks. „ ˙⸗˙ Ont Cn FI IE One en 
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dye, it follows, that he alſo ſinned in Adam: But no Sin can be impu- 
ted to Chriſt, and Adam's Sin therefore muſt be his own, not his, 
nor ours but in the Effect. And ſeeing it is God imputes the Sin to 
us, if the Sin it ſelf be made ours by the Imputation, then is God the 
Author, he is made the Cauſe of Sin, and ſole Cauſe of all the Ori- 
ginal Sin which is in the World. And is not this an horrid thing for 
any to maintain? 19 | 4505 

To proceed farther, there is nothing I think ſaid in Scripture, or 
can be ſaid, to be imputed to a Man which he has, unleſs for ano- 
ther thing than what it is, as Faith is imputed to him for Righte- 
ouſneſs : Or for another End than that he ſhould have it, as Sin is 
imputed to him, to be puniſhed. Shimei curſed David, and deſires 
him not to impute it. What is that? Not that David ſhould ac- 
count he had not offended, but to pardon it. It follows, that for 
a thing to be a Man's, is one thing, and to be imputed to him, is a- 
nother. To bi ſe is one thing, and to be his only, to an End, to an 
Uſe, to a Benegt, or an Effect, good or bad, is, another. An Im- 
putation in ſe conſequently is not to be maintained, becauſe a thing 
which is divers from another, cannot be the ſame with that from 
which it is divers. I think I need ſay no more. | 

I know indeed how Davenant is here an Antagoniſt, and he for 
want of that Diſtinction, they had not then, of an Imputation in 
ſe, and quo ad effectus, is put hard to it, when he is driven to make 
the Believer and Chriſt to be one Perſon, and Chriſt's Righteouſnefs 
therefore perſonally his, and fo conſequently the formal Cauſe (which 
he would maintain). of our Juſtification. But I could wiſh that ex- 
cellent Dr. alive, for Re-conſideration ; and I leave it to the An- 
ſwer above- given, only taking notice of theſe ſpecial Words I find 
in him; JInchoata'obedientia, accedente peccatorum condonatione, perinde. 
valet atque perfecta Legis impletio, juxta illud Auguſtini, omnia facta 
deputantur, quando quicquid non fit ignoſcitur, Now if this judicious 
Saying, of his be Truth, that vpon the account of Chriſt's Merits, our 
imperfect Faith, or inchoate Obedience, perinde valet, does ſtand 
us in the ſame ſtead as perfect Obedience would (which is truly, I 
think, and remarkably ſaid) then is there no need of Chriſt's Righ- 
teouſneſs to be made ours, or imputed to us, but only as to this ve- 
ry Effect granted, that our inchoate Obedience ſhall perinde valere, as 
a perfect Righteouſneſs would to the Believer's Juſtification, 

If Chriſt's Righteouſneſs were formally ours, there were no need 
of tewarding our imperfect one, 15 then it would be of Debt, when 
5 | now 
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now it ĩs but of Grace: And if God does reward our imperfect one 
(which is undeniable in Scripture) there is no need of Chriſt's] but 
for this meriting the Acceptance, that it may be ſo 8 1 
will ſay the ſame more at large; If God accepts our Faith, our Re- 

e, and ſincere tho imperfect Obedience, and for Chriſt's 

ake, or through his Merits, rewards it, ſo as to pardog and fave 
vs, which is that we obtain by Chriſt's Righteouſnels, what need of 
making it ours in ſe, for the lameend, unleſs you will have the ſame 
thing twice done. 

As for the ſaying Chriſt and the Believer are one, it is true, that 
Chriſt and his Church is one Body, but not one Perſon. And what 
Body? Not a Natural Body, which having all its Members with the 
Soul in them, makes a Perſon ;. but a AHſtical Body, which conſiſts 
of ſuch Members as are all perſons themſetres; divers and diſtinct 
from the Head, and one another. And tho' the Alluſion be to the 
Body Natural, 'the Qualities yet thatare in the Head, are not in the 
Members. Chriſt is ſaid to be made unto us Wiſdom: and Righteouſ-. 
neſs; yet his Wiſdom is not ours, he knows all things, not we: Nor 
his Righteouſneſs ours, be knew no Sin, we do. He, may be ſaid, 
mage that to us, as he hath procured tor us. The Underſtanding 
of a Man is in his Head, — in his Feet or Hands; but yet ars they 
govern'd by it, and it is theirs, for their Benefit: 50 is the Righte- 
ouſneſs of Chriſt- ours, and ' to be held ours, and no. other wiſe 
ours, in this great Controverſy of Juſtification. 

Mr. Calvin, in his Taſtitutions, tells us, Chriſt muſt be ours firſt, 
and he being ours, that whichis his, muſt be ours; and ſo his Righ- 
teouſneſs is ours. But 1 muſt fay, on the contrary, that what is 
his, cannot be ours, becauſe it is binz, as he cannot be us, becauſe 
be. For how is Chriſt himſelf ours ? He is not ours as our Land, our 
| Houſes, our Money is ours, which one only can poſſeſs; but he is 
ours, in the Relation we have to him; He is our Saviour, our Head, 
our King, Prieſt, Prophet, and ſo he is others Saviour, Lord, as 
ours He is not neither ours, as now ſaid (Which were more) ſo as 
that his Qualities ſhould be ours, his Wiſdom, his Holineſs ours; 
for then we ſhould be Chrifted wich Chriſt, as the Antinomian f. peaks, 
and be indeed Chrift's very Perſon... It is ſtrange, that things ſpo- 
ken Ady/ticallyin Striptore, ſhould be taken as Naturally ſpoken, and 
ſo underſtood. But it is not ſo, that Chriſt-Wours, but ours in- 
deed only (as Lhave ſaid already) in the Relations we have to him, 


and our Intereſt in the — procured for us (or x 5 
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18) by them. In ſhort, As Chriſt himfelf is ours, in our Iatereſt, 
in his Benefits: So is his Righteouſneſs ours, and no otherwiſe, but 
in the Benefit we partake by it. 

Not that I ſhall be offended at any Brother, Miniſter, or 
other godly: Chriſtian, - who hath other Sentiments. I know that 
Conteremis, Cardinal; and our Fiſher, Biſhop, who was a Martyr 


for Popery, acknowledge a double Righteouſneſs, which we attain | 


by Faith (efficienter, as they ſay) : The one is an inherent Righte- 
ouſneſs; for when our Faith is ſound, it will produce Repen- 
tance, ſincere; Obedience; and a holy Life, which is Juſtitia inbe- 
rent. The other is a Righteonſneſs of Free Gift, and imputed Ju- 
ſtitia donata & imputata, which is Chriſt's Righteouſneſs apprehen- 
ded by Faith, (as they both hold, according to the Proteſtants) ſo 
as to make ir ours. And as to elle Queſtion then, which of the two 
we muſt truſt to for Juſtification (that is, with them, to make us 
righteous, and to be accounted ſo of God) "It is the imputed Righte- 


ouſneſs (ſay they) becauſe the Inberent is imperfect, and we cannot 


truſt to it. Now when two ſuch Perſons as theſe were convinced 
by the Proteſtants, ſo as to receive this Doarine from them, the 
Proteſtants themſelves have reaſon to confider more thoroughly of 
it, which 1 honeſtly fay, in regard to Mr, Barter and my ſelf, who 
have our different Conceptions from them. 

For my part, I muſt confeſs I am not ſo bold as to think, or be- 
lieve, that the very Righteouſneſs of Chriſt is mine (and much leſs 
do I think that a Man's believing it to be his makes it his) for if I 
did believe it mine, I ſhould go to God as having a perfect Righ- 
teouſneſs! to juſtify: me by the Law (the Law of Wor ks) ſo as to 
have a Right to it, and — Reward to be of Debt: but I dare not 
do ſo; no, I caſt my ſelf on God's Mercy altogether, to pardon 
all my Sins, through the Satisfaction of Chriſt, and to accept of that 
Faith, and — a Obedience (the Failings done away by that 
Pardon) througſi his ray for Righteouſneſs, when otherwiſe I 
have none to Juſtify m. 

I believe, that by Faith we are inſerted in in, or united to Chriſt, 
ſo as to have an Intereſt in him for the Communication of his 
Spirit, and all Benefits we gave by him; But I believe not, tat 
his Righteouſneſs does thereby become perſonally ours, ſo as for- 


alſo his Mercy, that I may have his Righteouſneſs as mine, if others 
have it, who do humbly: ts ** the Effects, or 
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(36) 
I believe there is a free Gift of Righteouſneſs (donata & imputata) 
in the fifth of the Romans, call'd, the Gift by Grace, (ver. 15.) and 
Gift of Righteouſneſs, (ver. 17.) and free Gift often; but { think not, 
with the moſt of Proteſtants, that it means ChriſF's Righteouſneſs, 
for by that it is ſaid (ver. 18.0 to come to us, and therefore not the 
Gifc it ſelf ; but I think indeed it means the Righteouſneſs of God 
(which Paul's Mind is ſo much upon) revealed in the Goſpel, in 
Oppoſition to Works of the Law (or perſect Works) and is nothing 
elſe but this Faith and inchoate Obedience even now mention'd, ac- 
cepted for Righteouſneſs through the Merits of Chriſt; and ſo are we 
ſaid to be Righteous (v. 19.) by bis Obedience. To be juſtify'd with- 
out a Righteouſneſs, is to be cloathed without a Garment: - And ſee- 
ing there is no other Righteouſneſs we have but this, if we be juſti- 
fied at all, we muſt be juſtify'd by it. | | 
The Law of Works is look'd upon-as the Rule of Judgment by 
| theſe great mention'd Papiſts, and our Proteſtants alſo, when they 
diſpute with them :- And if- ſo, there: were no Righteouſneſs but 
Chriſt's, made legally ours, could juſtify us: But it is the Law of 
Grace, or of the Goſpel, is, L account, the Rule whereby we ſhall be 
Judged, This Law or Rule requires of us to believe and repent, in 
order to Remiſſion and Salvation; and when a Man believes and re- 
pents, he performs this Law; and in that Performance he hath a 
Righteouſneſs according to it, and God's accounting, judging, or 
declar ing a Man righteous, . according to that Law. whereby he is 
to be judg'd, is his Juſtification. This is ſo plain and clear, that E 
cannot but give notice, that it is the want of the Knowledge, or re- 
cciving hereof, is the Ground of all the Controverſy there hath been 
on the Point, and that the receiving only the Rule muſt put an End 
to it. | | r 
uſtification by Faith and Repentance, through the Righteouſ- 
neſs of, Chriſt, as the meritorious Cauſe of the Acceptance thereof, 
for Pardon and Life: And; Juſtification by Chriſt's Righteouſneſs, 
through Faith and Repentance, as the Condition of having it impu- 
ted, are like to make ſo little Difference as tothe Practice of a truly 
godly. Chriſtian, that I am not much concern'd who is for the one; 
and. who is for the other. They both alike truſt to the Satisfacti- 
an and Merits of Chriſt alone, as I do for Pardon and Salvation; 
and when St. Paul ſays, it is by Faith, and St. Fames i Works alſo that 
we are juſtiß d, this Faith and theſe Works both together (to re- 
concile the Apoſtles themſelves) make a Righteouſneſs but we 4 
| 8 — * 


. * 


fect, which is indeed none on cceptation, and that thfough 
Chriſt's Merits ; which Righteouſneſs therefore, tho' inherent, ſee- 


ing the Acceptation is from without, is of Grace nevertheleſs for 
at fuch Works; and what ſhall hinder our Reconciliation ?. 

I am really very tender of depriving any good Chriſtian Friend of 
the Comfort they have in imputed Righteouſneſs, provided they are 
not deficient in inherent: But if their Truſt in Chriſt's Righteouſ- 
neſs makes them negligent of their own, the Doctrine is dange- 
rons ; which, for preyenting Antinomianiſm, made Mr. Zaxter 
write againſt it. | 
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| Judge of Faith and the Scripture. f 


JF T is one chief Stumbling Stone of the Roman Catholick, that the 


Pope and his Church is Judge of the Scripture ; that is, of all 


Scripture Controverſy, concerning Faith and Worſhip, and Reli- 
* Duty. They diſtinguiſh between a Rule and Judge, and they 


well. The Scripture is the Rule, not the Judge, of Faith and 


Manners This is true, and when the Proteſtants call it a Judge, 
they mean no more than the Rule, (they call it ſo Metonymically, as 
containing the Mind of God, the Supreme Autocratorical Judge) by 
which we are to be governed in our Determinations. If we would 
know what we are to believe, that is, what Do@rine is true, and 
what we are to do, that is, what is our Duty, we go to the Rule, the 
Word of God, and if we underſtand that, we are determined. Now 
for the underſtanding that, though we do own a Subordinate, Au- 
thoritative Judgment in the Miniſters, yet becauſe fallible in 
their Interpretation, every Man muſt read- himſelf, and conſider 
and enquire of Books and Teachers with Care, Study, and Prayer; 


and when he comes to be ſatisfied in the Meaning, he is to believe 
and pradiſe accordingly. Here is a Judgment of private Diſcretion af- 


ter all Information from Fathers, Doftors, Church or Miniſters, 


that muſt be followed. And as there are ſome that take the Scrip- 
ture for the Judge, when it is but the Rule: So there are others that 
take their Conſcience for the Rule, when it is but the Diſcerner of the 


Rule; that is, the Judge, which may be Erroneous, when the Rule 
is Infallible. Els 


- Conſcience is an AQ of the Underſtanding, diſcerning what God re- 
quires us to believe or do: And that which it judges to be true, or our 
Duty, is to be held ſo by us, ſo far as that we may not act contra- 
ry, for any Advantage, or Loſs, whatſoever, Indeed, if my 
Judgment err, I am bound to lay down my Error, but till I = 1 
| * | | 9 vinced, 


of 


(39). 
vinced,. I muſt not ac againſt my Conſcience. It is one thing to 
do according to my Conſcience, and another to go againſt it, when it is 
erroneous: I ſay not that I am bound to act according #0 my Conſci- 
ence, when J err, becauſe I am bound to find my Error, and leave it, 
but I am bound never to go againſt it. The Reaſon at bottom here 
lies in that School-Axiom, that Affirmative Precepts binds Semper 
only, but Negatives ad Semper. Iwill uſe no Words to explain it; 
but {ay with our Proteſtants, that it is Conſcience, for certain, that is 
the final Judge of what we are to believe, and whatto do, according 
to the Rule - and that whatſoever we verily believe the Vord of God, 
(which is the Rule) does requires of us, it muſt be obligatory to e- 
very Body. The Church or Miniſters are Helps to inform us, but 
that which obliges is Conſcience ;, that is, the Word or Will of God, 
as we underſtand it, not as any others underſtand it, lays the Obli- 
tion on us. 7 7 7% 10 
As for the Roman Opinion of God's appointing an External Judge 
to deliver the Senſe of Scripture, and that we mult follow that Senſe, 
thoughagainſt our own Judgment (which their Opinion muſt come 
t0.3). it does deſtroy. Humane Nature, it unmans us of our Reaſon, . 
it muſt make all of them wicked; that is, not to act by Conſcience, 
when what is not of Faith is Sin. Beſides, that it is an Inconſiderate, 
Captivated, Preſumptuous Opinion, becauſe it muſt imply, that 
there is ſome One: Body, either Single or Colledlive, that is infallible, . 
They muſt make their Pope or their Church infallible, or elſe their 
Judgment will do no more to end Controverſies than every one's 
own Judgment. And that the Roman Church may be Judge, ſne 
hath the Face to declare her ſeſf to be infallible , that is, indeed to 
take on her an Attribute of the alone Omniſcient God, which is 
open Blaſphemy, even one of the Characters which the Beaſt, and 
the Whore, do bear in the Revelations. | ME 
There is one Text here fit to be mentioned, Vo Scripture is of any 
private Interpretation. From whence 1 ſuppoſe they may be apt 
to ſay to me, We muſt therefore go to the Fathers for the Interpre-- 
tation of the Scriptures z. and if they vary, and there be any Contro- 
verſy, then the Pope and Councils muſt decide it, but no private 
Mai may interpret any of them. This, let me tel] them, is a Fun- 
damental Miſtake of the Place. In the As we read, That thoſe of 
' Berea were more noble than them of Theſſalonica, for they ſearched 
the Scriptures daily © whether thoſe Things were ſo, How could theſe 
good Men now examine what was deliver'd by Paw, in comparing 


Scripture. 


_ 44 
Scripture with Scripture, unleſs they had the Uſe of a private Judg- 
ment of Diſcretion, inſeparable from every Body? And how ſhall 
any of the Pope's Doctrines be unqueſtionable, when that which 
Peter himſelf, or Paw, did deliver, was ſubject to Examination by 
the Scriptures? I will therefore ſay one thing here, what, perhaps, 
may ſeem ſtrange, it is this. Let a Text of Scripture have the In- 
terpretation of a Father, of a Pope, and many Popes, and of a Conn- 
cil, and let the Doctrine be Orthodox, and conſonant to the Ana- 
logy of Faith, yet if that Interpretation be not the very Senſe of the 
Place, that is, the very Meaning of the Writer, and the Holy Ghoſt 
that inſpired it; that Senſe, whatſoever, and whoſe- ſoever it be, is 
but a private Interpretation. . „ 
When St. Peter tells us, That all Scripture is by Divine Inſpiration, 
and the Men of God ſpake as they were moved by the Holy Ghoſt, there- 
fore no Scripture is of private Interpretation, what think we he does 
intend ? Doth he here ſet up an Infallible Succeſſor ? No ſuch Mat- 
ter, but this he intends, that the true Interpretation of Scripture 
is that Senſe, which is the Meaning of the Spirit, the Senſe of the 
Holy Ghoſt, and conſequently the very Mind of the Apoſtle, or Pro- 
pbet, that wrote. That is, the Autbentick Senſe is the only Senſe, 
and all other Senſes but this are private Interpretation, which we 
muſt not follow. I will collect from hence, that when Popes and 
Councils ordinarily do take up the Interpretation of Scriptures. 
from Fathers, or thoſe before them, without queſtioning it, one 
ſingle judicious Man, who by long Study and Prayer beats out the 
Senſe of ſome Text, is more to be regarded (as to that Text) than 
any Council, Pope or Fathers, And as ſuch a one himſelf, fo long 
as he believes that to be the very Meaning of the Holy Ghoſt, is bound 
to follow it, and no other; ſo is every one that is convinced by him 
bound likewiſe to the ſame, whatſoever any Pope, Father, or Coun- 
cil, ſhall ſay to the contrary, | JS 
I know the Papiſts do brag, and tell of what Advantage their 
Church hath above ours, in that if any Varieties of Opinion ariſe, they 
may be agreed, by referring them to One Judge. But I muſt tell a- 
gain, there is no- ſuch Judge, God hath appointed no ſuch One 
Judge. In the Matter of Religion I am at God's Bar; and whatſo- 
ever my Conſcience tells me is God's Will, or God's Meaning, can't 
depart from it. In Matters of my Eſtate I can refer them to a Judge; 
1 may part with my Eſtate, but in the Matter of Religion it is not ſo, 
Tcan't part wich my Soul, I can't put my Salvation, into any Man's 


Hands 


4) 


Hands to diſpoſe of according to his Diſcretion ; I am at God's Bar, 


and I cannot appeal from him; my Conſcience to me is inſtead of 


God; it is under him, the Diſcerner of the Senſe, and there is none 
but he is Lord over it; none, whoſe Controul it is, or can be ſub- 
ject to, but His. As for Variety of Opinions among Chriſtians, I will 
yet ſay this, ſo long as the Creed of the Apoſtles, and all Things neceſ- 
ſary to Salvation, are plain, I do not think the Danger of them ſo 
great, and fo neceſſary to be prevented, as others do. Some Varieties 
in Opinion will not hurt God's Church, any more than a Variety of 
Flowers will hurt the Garden of a Man. | 

Having no more then to ſay on the Point, Iwill, by way of Sur- 
pluſage, give ſome Reaſons which do move me, that I can never 
come into their Church, though I believe nothing like to be ſufficient 
to prevail with them to bring them out of it. | 

The firſt is, the Univerſal Headſhip which their Church challen- 
ges to the Pope overall Chriſtians in the World. An Office ſo im- 
poſſible to be executed, that it is an aſtoniſhing Thing that ever the 
Imagination of thoſe Two wreſted Texts, Thou art Peter, and feed 
my Sheep, ſhould bring ſo many to the Belief, that ſo monſtous a 
Charge ſhould be- of Chriſt's Appointment. Alas! What Man, 
unbiaſſed by Education, does not fee how Worldly Greatneſs, 
Wealth, Honour, and Domination, is the Bottom of this? I will 
ſuppoſe you one come from Rome, and had ſeen the Triple Crown, 
the Red Hats, the Grandeur and Glory of that Court; I would ask 
what think you of theſe Things ? What think you of them in Re- 
lation to God? Is this, think you, his Son's Coat? What think you 
of them in Relation to Peter? Is this the Succeſſor, and theſe the 
Emoluments of a Fiſherman ? Of one that went about Preaching the 
Goſpel in Self-denial, and laying down his. Life for it, without 
ſeeking any Advantage but of his own and his Hearers Salvation ? 
The Princes of the Gentiles exerciſe Dominion over them, and they that 
are great exerciſe Authority upon them. It ſhall not be ſo among you; 
but whoſoever will be great among you, let him be your Miniſter. 
whoſoever will be chief among you, let bim be your Servant. Even as the 
Son of Man came not to be miniſtred unto, but to miniſter, and give bis 
Life à Ranſom for many. ” 


Ihe ſecond is, the Doctrine of  Infallibility, before named. If : 


the Pope be; Univerſal Paſtor, then muſt the Law be ſought at bis 
Mouth, and he be infallible. . But if this indeed be ſo, what means 


the Bleating of the Sbaep, and the Lowing of the Oxen, which I hear 


within 
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within their Camp. What a wretched Piece of Sloth muſt here be 
in their Church, that all Controverſies in their Schools, as of the Scotiſts 
and Thomiſts, and in their Cloyſters, as of the Franciſcans and Do- 
minic ans, with the like, are not determined, and all Parties ſet at 
Peace ? 23 | [334% A ME 1.473 WP 

The third is the Schiſm, the notorious Schiſm of their Church. They 
have defined the Church Catbolick by a Number of thoſe that are «- 
nited under the Pope, as Chriſt's FVicar; and whoſoever are not within 
| that Communion, they muſt be out of the Church, which is with them 
out of the Ark, where there is no Salvation. By this Definition 
they have damned, and do damn all other Churches, and all other 
Men and Women beſides themſelves throughout the whole World. 
L pray now what was the Schiſm of the Donatiſts, but their confining 
the Church to themſelves in Africk? And if the Venom of Schiſm lies 
mainly in Uncharitableneſs, what a Petty Evil was there in that fading 
Scbiſm, in Compariſon of theirs«that laſts ſo many Generations? 

T he fourth is their Churches Cruelty, for theſe Four Things do 
hang one upon another. If the Pope will be the Univerſal Head, and 
Infallible, and the Single, Roman, Church be the Catholick, then let 
any Doctrine be determined by a Council and Pope, it muſt be made 
thereby a Point De Fide; and if any Man do not receive it, he muſt 
be accounted to be one out of the Faith, and a Heretick; and if he 
be ſo, their Caſuiſts determine him to have no longer Right to E- 
tate, Goods or Life, but all muſt be confiſcated, and he deliver*d 

over to the Secular Powey to be deſtroyed and burnt. Alas! now 
what Man can number thecruel Slaughter of Thouſands, if not Milli- 
ons, of Men and Women, otherwiſe innocent - (ſuch as the Walden- 
ſes, and their Fellows) that have been executed by the Decrees of 
Popes ** Who can look into their 11qui/ztion- Houſes, and ſee what 
relentleſs Severities, what Invention of Tortures, Racks, Im- 
murings, and ſuch Proceedings they uſe there, but his Heart will 
bleed, and riſe in Indignation againſt ſuch a Religion, as the very 
worſt Religion, the moſt curſed Religion in the World was never 
found to do the like? While their demure Fathers of St. Dominick, 
who pretend, under Chriſtian Rome, to be Followers of the Lamb, 
do prove indeed no leſs fell, ſavage, barbarous, and no leſs Leaches 
of Blood, than were the Morſhippers of the Dragon, or the Dragon 
himſelf, while Rome was Pagan under the Ten Perſecutions. A- 
las! how many of their Refugees of France go about our Streets eve- 
ry. Day as Witneſſes of what I am ſpeaking, having fled 1 * 
| | | eligion 
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Religion there, whoſe Aercies are but Extremity ;; whoſe Delive- 
rance, Baniſhment ; and whoſe Zeal is a conſuming Fire, 

There are Two Things more I will not inſiſt long vpon, becauſe 
they depend not on che former, and are exagitated ſufficiently by 
others. The one is the Idolatry of the Church of Rome, particular- 
Iy in her Doctrine of Daimon, or Worſhip of dead Men and Wo- 
men, as the Heathen did: And in the Adoration of the Hoſt, 
making God of a Piece of Bread, which no Man but by going out 
of his Senſes can believe; and if his, Senſe be deceived in fuchi a 
Caſe, he can be ſure of nothing elſe.in the Earth. The other is the 
Fooleries of thei Churcſ; particularly in the nymberleſs Ceremonies, 

and the Sizniff®tons" thereof, which fie hath if her Worſhip, eſpe- 
cially at Baptiſm, and at the Maſs : In her ſtrange, fond, and ba- 
byiſh Doing with her Images; the cloathing and uncloathing them; 
the going a Pilgrimage to them; praying before them, and many 
times to them: In their Saints Relicks, and Abuſe of ſuch Things; 
in the Pope's divers ſorts of Bleſſings impreſſed upon Trinket s, which 
they carry about them againſt evil Accidents; their Holy Water, 

and Indulgencies, which ſigniſies as little; in their Legends and Fables of 
counterfeit- Miracles; with a Multitude of ſuch Trumpery, as cannot 
be reckoned up, without making our ordinary Proteſtants to ſmile, 

if not laugh downright, when they ouglit rather to fetch Tears out 
of the Eyes of the more Serious, to ſee how the Ancient, Plain, 

Primitive, Service of Jeſus Chriſt, and that Spiritual Worſhip that 
is due to God, is corrupted with ſo much Superſtition, and ſimple 
People abuſed with ſo many Tricks, to delude them, and get their 
N This their _ is bein, * Jet their Poſter approve their 
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Venial Sin. 

Have here but one Queſtion to be ask'd, Whether a Proteſtant 
may allow the Diſtinction of Mortal and Venia Sin? And how? 
I thus determine irt. A 61 al:, Ws 

Seeing all Venial Sin is Venial,not in its Nature, but through Mer- 
cy; and Mortal Sin through God's Mercy is pardoned, the Que- 
ſtion is, What Difference here may be found between the one Sin 
and the other, as will ſerve for the Allowance of ſuch a DiſtinQi- 
on? For doing which, the Mercy of God (we muſt reflect) in 
pardoning Sin is di ſpenſed by way of Covenant, which requires Re- 
pentance in order to Pardon; and we muſt diſtinguiſh therefore of 
Repentance, and of Sins requiring it. eee oF FED » 

There is a General and Particular Repentance, and there are ſome 
Sins accordingly requiring the one only, and fome requiring both. 
There are Sins paſs us often without our Notice, Sins of Infirmity 
and of daily Incurſion, which are pardonable on our general Re- 
pentance; when there are other Sins, known, wilful Sins, which 
are not pardoned without particular Sorrow for them, and Amend- 
ment. 2X 0 
And now hereby may the Diſtinction of Venial and Mortal Sin be 
made out and allowed: A Venial Sin being ſuch, for which a gene- 
ral Repentance thro* God's Goodneſs may ſuffice ; but a Mortal, 
ſuch, for which a particular Repentance, even by the Covenant of 
Grace, is neceſſary, as the Condition, to the Forgiveneſs of it. The 
on is, the other is not, (ſecundum Legem ordinariam) pardoned 
without it. j N 


O F 


PRAYER 
With Reference to Liturgical and Ex- 


temporary Devotion. 


xcerning Prayer, there are four things to be diſtinguiſhed, 


Praying in the Spirit ; Praying by it, or with it. 

The Spirit of Prayer I apprehend to be no other than the Spirit of 
Grace and Regeneration, with the Connotation of its Operation on 
the Soul, in regard to this Duty. There is no Chriſtian, born of 
God, without this, whereby he cries, Abba, Father; as no Man 
born after the Fleſh, without his Breathing. There is no holy 
Thought, Meditation, Deſire after God, or Requeſt that is accep- 
table to him in Chriſt, bur it is from this Spirit of Adoption or 
Prayer. It follows then, that for as much as any gracious or rege- 
nerate Man may uſe a Form if he pleaſe, and ſome ſuch have and do 


uſe a Form, and ſome conceived Prayer, that it is a Conceit excee- 


dingly extravagant, and no wiſe to be approved, to think that a 
Liturgy, or Uſe of a Form is inconſiſtent with the Spirit of Prayer. 
What godly Man could think ſo, when they ſaw thoſe holy Men and 
Martyrs, Cranmer, Ridley, Latimer, Bradford, Rogers, Philpot, 
ſaying their Prayers out of the Pſalter, and Bleſſing God for the 
Book of King Edward; J will pour upon the Houſe of Judah and Jeru- 
falem the Spirit of Prayer and Supplication. : : | 
The Gift of Prayer, I account a natural or acquir'd, not infuſed A- 
bility or Faculty of expreſſing the Thoughts and Affections with 
Fluency or Readineſs in Prayer. It does depend chtefly, I think, 
upon an Aptneſs of Memory, retaining the Sentences m_ our 

| ords 


and preſented : The Spirit of Prayer; the Gift of Prayer ; 
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Words of Scripture, when others can retain the Senſe only, toge- 
ther with a warm Fancy, and Tongue that is voluble, In ſhort, it 
is a ready Utterance, which- muſt be diſtinguiſned from the former 
mentioned. I my ſelf knew, and remember a godiy Perſon, a 
Scholar, and fill'd always with preſent Matter for Diſcourſe in Re- 
ligion, who in praying ſometimes alone with me, did hum and hack 
ſo in his Prayer, as I never heard any; when yet, in the mean 
while, I have been ſo aſſured of the Grace of God, and Eminency of 
that Grace in the Perſon, of that Sincerity in his Duty, ſuch an 
humbling under Sin, Fervency in his Petitions, melting under the 
Senſe of God's Mercy and Pardon; and, in a word, a Heart.-it ſelf 
no leſs broken than thoſe Words, that I cannot but be ſatisfy' d, 
beyond doubt, for ever ſince, tliat cke Git of Prayer is one thing, 
and the Spirit of Prayer another, 3 # 
Now foraſmuch as the Gifts which God gives to any Miniſters, are 
beſtowed for Uſe, and the Edification of their People, if you could 
ſay, that a Liturgy, or Form of Prayer, does ſtand in Oppoſition 
to that Proviſion he hath made, and appointed: for the Good of his 
Church; that is, Gifts unto Men for the Work of the Miniſtry: ſo as 
that Text of Paul, The Manifeſtation of the Spirit is given to every 
Man to profit mithall, and that of Peter, As everyone hath received the 
Gift, even ſo miniſter the: ſame one to another, were applicable in our 
Caſe, I know no Argument any have againſt a Liturgy, like to turn 
religions Chriſtians from it, as this: But we muſt conſider, firſt, 
That the Gifts here ſpoken of, were extraordinary, that is; obje- 
Qively and immediately inſpir d; ſo that it were to oppoſe: the holy 
Ghoſt, to forbid, hinder, or ſtint that Operation of his then, tho}, 
It was to be orderly exerciſed. Whereas: the Gifts that any have 
now, are ordinary, the Aſſiſtance, Help, or Operation of the holy 
Spirit, being ſubjective and mediate only, in the Uſe of our own 
Reaſon and Wit; that is, of our own Parts, which are liable to 
Defect, and may admit of Rule. And yet ſeeing the Spirit help- 
ing our Infirmities in our Prayers is denied of none, but to be ſought, 
whether we pray by Heart or Book, the Church's impoſing a Litur- 
ey, and ſet Form on the Miniſter, is to be reverendly look'd upon 
as cumulative, not deſtructive to his Gifts. There is the Gift of 
Prayer to Miniſters as ſengle, and as in Conjunction: And when the 
Common- Prayer, which is a Compoſition of their Gifts conjoined, 
1s performed in the Pew, the Miniſter is left to the Uſe of his ſingle 
Gitt in the Pulpit, without any Prejudice of the one by the _ 
5 * 5 : N- 
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Indeed, if the Common Prayer be made a Napkin, to wrap up the 


Talents of any, I will not juſtify the Abuſe of that which hath its 


Uſe and Commendation, upon other Reaſons, There are Diverſity of 


Gifts, but the ſame Spirit. 
Praying in the Spirit, I apprehend to be, Praying with the Quali- 


fications which are wrought in us by the Spirit, and preſcribed by 
him in the Word, to make our Prayers acceptable to God. Praying. 


in the · Spirit, ſay Practical Divines, conſiſts not in a Coniouſneſs of 


Words, but Extent of Affection. The aQtuating of all does lic in 
the Operation of the Spirit on our Hearts in this Duty. We muſt 
pray alſo according to God's Will, which is another Qualification in 
Prayer; and when a Man does pray according to what the Spirit 


hath directed in the Word, he may be ſaid, very appoſitely, to pray 


in the Spirit. The ſeveral Qualifications requir'd in Prayer, as 


pray ing in Faith, with Perſeverance, in the Name of Chriſt, and the 
like, which are in all practical Books, belongs to Common P laces, 
and is not my intended Buſineſs. 

Two Things there are then more particularly, wherein I will 
place this Operation: the one is, The Spirit doth many times pitch 


the Heart upon thoſe Objects or Things which are moſt fir for us to 
ask. The other is, He then excites and enlarges our Affections a- 
bout the ſame. The Spirit alſo belpeth our Infirmitics, for we know not 
what we ſhould pray for as we ought , but the Spirit it ſelf maketh Inter- 
ceſſion for the Saints according to the Will of God, It is ſaid, that Sa- 
tan entred Judas, when he went to betray his Lord; and Satan mo- 


ved David to number the People: It appears from hence, that Sa- 


tan puts evil Thoughts into the Heart, and pitches them on Objects 


he tempts them with. The Spirit of God Youbtleſs does no leſs in 


the good Actions which he ſtirs up in God's Saints. He puts good 
Thongbts in the Mind (ſays a learned Church-man, as I remember): 


and repreſents Things to us. Or it were not elſe to be imagined, the 
Apoſtle ſhould ſpeak expreſly what 1 have but now cited. And 


ſeeing thereſore, that the Spirit doth not only move the Affections, 


in relation to the Things the Heart is upon, in thoſe Groans, which 
are ſaid to be unutterable, but pitches the Heart (objectively I will 


ſuppoſe) upon thoſe Things, thoſe very Things or Objects them- 
ſelyes (ſometimes at leaſt) that are moſt ſuitable to our Wants, 


which he knows better than we, and moſt agreeable to God's Will, 


whether we regard his Promiſes and Word, or the Will of his Pro- 
videnoe, and what he is minded to effect, which he alone does 
RT SLY | a Know 


— BA — "4 4 W 3 *% 4s * 1 mig „„ Pre” * * 
* 


* | . — * 7 „ 2 by ws 2 ) 
F N Py 7 . VS") — 1 1 \ * ' 13 7 D 7 
2 — K — 8 12 : - a 22 
6 3x as 


— 


5 
— A 2 = —— — — 2 — — — - . 2 - — * — * * 
= 2 , — 5 1 2 
2 | = Li — = — _ 2 — * . P — 
— = T a 
— : = A WW. 
—— — ban £ L 
208 * A < * y 2 joy” al 4 8 
= — 4 5 on ho 
*. — A — 
1 — „ — * p r 5 
_ FS \ « * ES > _ = 4 
— — 31 "4 ** oe SS — 4 G Ez —_ — S - 
, 2 N 4 SY - = l » 72 
by .< "uy, ES, Ew ST. hd _—_— 7 1 5 * 1 7 - o 4 
ww * 121 I * F 4 7 * = p 7 * * a * ”" PI — 
»,* 5 -of 6, * — 17 6 C < 1 8 — 7 1 4 - . » Je 1 7 27 — 
8 8 * 2 1 = oh > 2 — - wk he 
— & 


. 
. ol 
"4 ; 
4 
» — 
N - 
a I”. 5 a - 
> by * — 
i — * 2 - 
4a -" — -—- 
: 1 PE SES hw. 


— TO 8 —— x4 FEY amr; 4 . 


- * * N Te 0 IN" nn 4 
e ee e ee 


— 
* . 
— — 
b = _ 
— —— — 
— LEY - —_ — — — —— - 
= Wo 
o hy * - * 5 
Tg by = — — 
4 —_— 9 p » "= Ad. — 
* = - - - n * - 


—————- 
3 
— C 


- 2 — r 
, mY 4 vw tis - jou 
— * k 
- > — . 
— — * 138 2 
—— — D - — — _—_ 
DB. "my — * * — — — www LP * »- 
— 5 : 
- i * — TT _— 
* —— —— „ „ D 
— 2 . — 2 ws P 
CN —— 2 %9c . CL =D —— — 
- * 


(48) 


know, and not we. It does ſeem, that the preſcribing a ſet Form 


to our Prayers, does put ſome ſtint upon God's Spirit, in one part 
of this Operation, which is the ſuggeſting good Thoughts, or the 
good Things themſelves into our Minds, or pitching ours Hearts 
upon the things he knows beſt for every one, which the Miniſter 
knows not; and yet I dare not ſay this is evil, ſeeing it is but for the 
while, and puts no ſtint to him in his Operation on the Affections, 
— or enlarging them upon the Petitions the Church hath pre- 
cribed. | 1 
There are many Reaſons in regard to the Miniſter, if he have no 


Gift, or if he have, and have not Grace, leſt he be lifted up in the 


Oſtentation of it: And in regard of the People, under ſome Conſide- 
rations, why a ſet Form is more eligible, when in regard of the 
humbly Godly, who are endued with the Gift and Spirit both, I do 
not ſee any reaſon, why a fluent Expreſſion, a raiſed Voice, a Zeal 
in the Delivery, a melting Soul-couching Phraſe out of Scripture, 
with Newneſs and Variety of the ſame, and the like Circumſtances, 
which many times pierce the Heart, that is flat otherwiſe, and hath 
need of all we can to quicken it, ſhould any way be derogatory (as 
one would make it) to the ſound and wholiome Requeſts other wiſe 
Which a Man puts up to God in his Prayers. | 
And why indeed (let me ask) ſhould not the Church be as rea- 
dy touſe thoſe Gifts which God hath given unto any, to excite the 
People the more to their Devotion, as well as they are to make uſe 
of Organs, and Diverlity of Voices, in their chooling ſinging Men 
and ſinging Boys, to that purpoſe ? The ſame Pſalm in an Anthem, 


 . hath another Operation on the Heart of a devout Conformiſt out of 
the Mouth of a Quire, than it hath in a private Parlour. And if 
. a Nonconformiſt does find the like Experience as to an Extempore 


Prayer, above any Compoſure, why ſhould a religious Perſon ſay 
any thing againſt it? The Uſe of a Man's Gifts in Prayer is but an 
Organ of God's making, a warbling and holy Deſcant upon the 


plain Requeſts of the Heart, to affect it the more with them; and an 


Organ is the Uſe of thoſe Gifts, as I may ſay, which are of Man's 


making, or. which Man hath given to the Church for the ſame end, 


to wit, the enlivening our dull Affections, while we are meditating, 
praying, and praiſing the Almigh try. 
This I muſt ſay with Faithfulneſs, yet not without two or three 
Cautions: The one is, That in Prayers the Church hatli compoſed, 
we may humbly conceive, that the Spirit of God did pitch the 
01K > _ Hearts 


Hearts of thoſe that were to join in their Gifts for the Compoſure, 
upon thoſe Objects or Matter which is moſt generally agreeable to 
our publick tions, as it does the Heart of any ſingle Mi- 
niſter, upon thoſe things as is moſt agreeable to his Wi ill for the 
preſent Occaſion. Another Caution is, that if a Miniſter hath not 
the Gift to expreſs himſelf without Study, and does therefore take 
Pains for his Prayer, as for 45 Preathing, having a Gift upon his 
Pains and Study (tho' none elſe) that does equal, if not excel his 
that hath the beſt without it, he may expect the ſame Aſſiſtance on 
his Study, that the Spirit ſhould help his Infirmity, as to the put- 
ting in his MindGhof” 'y $ Which are moſt conducive for his Peo- 
ple to receive and greeshle to his Will to give, as any other 
may, who Hatch the readieſt Gift to follow his preſent Motions. 
The laſt Caution is, That tho' a Miniſter ſhould therefore take 
| heed! of drying up his Gifts, by one conſtant Form in the Pulpit, 
where he hath Liberty, yet if any do, and his Miniſtry be leſs grate- 
ful to many, that's no ground ſufficient for Separation from him ; 
becauſe all know, that he who prays with the largeſt Gifts of Pray- 
er, does but offer a ſtinted Form as to the Hearer's particular State, 
and the ſtinting the Object does not yet ſtint the Spirit in his Ope- 
ration on the Affections; Praying always with all manner of Prayer, 
and Supplication in the Spirit. | 
405 15 with: the Spirit, or by it, in the laſt place, is that we 
in 


ot leaſt, 1 apprebend) underſtood not them- 
Fre. bur every Man 
and therefore: we read of ſome that did interpret. 
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ANSW. e IH BOLT 35 OT BT 
- Unleſs it were an Apoſtle Wiegen 455 mip r preich from 
preſent Revelation, or with the Miracle of the Holy Ghoſt falling 
on the Hearers, To ſpeak or preach in the Demonſtration of the 
Spirit, by the ordinary Minifter, is to deliver the very Truth of the 
Scripture, or che plan Senſe of the Spiri 8 N In Oppoſtti 
on to humane Conceit or Invention; 8 it be but 
Speech, ' not to be Yepreved, according 0 de alent God has given 
him: And to „is to ſpeak in Power ; becauſe a Man may 
expect that AMiſtance of The Hoty Ghoſt, to accompany ſuch preach- 
ing in Humiliey; which he canhot, upon his ſeeking Praiſe, Nang 
kis prefaitied Excetfeticy, Sr. res of Ma" ee 
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THORITY 


OF THE: 
Lens of MEN. 


T* is a Polge concerns the Conſcience, * is therefore of 
great Moment; I will be plain and ſhort in my Endeavour to 
determine it. To ſay, that the Laws of Men do not bind the Con- 
ſcience at all, is too looſe z, and to ſay, that the Breach of every 
Law is a deadly Sin, is too rigorous. A Mean there is between theſe 
Extremitics (ſays Mr. Hooker) if ſo be we could find it out. I muſt 
confeſs, I cannot ſay I have read and obſerv'd any who have ventu- 
red to chaulł aut this Mean, ſo as I ſhould gather any other Satisfa- 
Qtion from it, but to make me content my ſelf the better with my 
own. gentimenss. 

The Magiſtrate,” I account with the Apoſtle, i is the Miniſter £44 
Gad for the People's Good. If he command in order to that En 
1 think his Commands ought to be obey'd, not only for fear of lis 
Sword, but for Conſcience ſake. But if he commands any thing for 
the people s hurt, or that which is evidently not for their Good, I 
think his Command (if the Matter be not Sin) is yet to be obeyed 
for Wrath ſake, and ſo not to be contemned ; but I think not any 
Obligation lies on the Conſcience (if it can be avoided without 
rat and Scandal) that it * be done. We muſt _ 

2 7." 
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635 
gui ſn here between the Authority that reſides in the Perſon, and the 
Authority of this or that his particular Command. I apprehend, 
that when any Command or Law does require that which 33" 77 ally 

or Civilly evil, every ſuch Command or E | 
Authority, and ſo may be left undone, without Breach on a Man's 
Conſcience ; yet if a Man be brought to queſtion about it, he muſt 
ſuffer, becauſe the Authority which · reſides ſtill in the Perſon muſt 
be ſubmitted to, as to the Ordinance ef God. He muſt not reſiſt, 
that is expreſs; and rather than reſiſt, he muſt ſuffer; whereas it 


he could avoid it without Reſiſtance, he in 
gd adſingen- 
Hit asi. 


S ngt u 

Carne by ode wg, ffey. here We re ho LT 
dum, ad patiendum, (ſays Gfotius bike 5 7 Ina 4 

9 


vi oppoſita non poteſt. De Inip. Sum. Pot. circa Sacr. p. U. 

The Reaſon of this at bottom lies here, and is firm. Power in 
the Magiſtrate, or Civil Power, which is the ground of Subjection, 
does lie not in Might, Strength, or Force, but in Right. Poteſtas 
( fay Political Writers) is jus imperandi. This Right, in the 
Nature of the Thing, maſt ariſe from the Grant or Will of the ſu- 
preme Lord, which is God's, without whoſe u (or that Grant 
or Charter, which is an Act of his Will) no Power can be derived 
to any. Now that Grant or Will of God, which conſtitutes CL 


rule, or to be his Miniſter,” being for the People's Weal, (He is 
the Miniſter of God for our Good, ſays the Text) it follows, that 
whatſoever is not indeed for the People's Good, the Magiſtrate is 
not to command, becauſe it is God's Will he ſhould command only 
for their Go. And if he command any Matter that is otherwiſe, 
that Command hath no Authority, as to the Conſcience, at all, as 
being without the Warrant of God's Mill. This is ſuch Doctrine, 
which is plain, and ſtands on its own Bottom. He is the Miniſter 

of God for thy Good, ſaith St. Pawl,..otherwiſe he is not God's Miniſter 
and bath to other Purpoſes none of God's Power. Dr. Taylor in is Ca- 
ſes, I. 3. Pp. 35. Quod neceſſariam non habet Cunjunctioneims cum fine pub- 
bs ones non poteſt præcepi lege | bumana, faith' Suafez;\from* the 
Schools. 155 Toit :.59 4 nge es 
One Difficulty only there is, which is this; Who ſhall judge, 
whether a Law be for the People's Meal or not? Ianſwer, the Ma- 
giſtrate muſt judge as to the Małing the Law, and we muſt judge as 
to our Obedience to it. My reaſon is plain, becauſe God hath made 
every Man the Judge of his own AQtions, and conſequently of all 
Circumſtances, whether they are agreeable or not agreeable to - | 
| e Will, 


* 
Wil, ſor lis Forbearance or doing of them; ſo that it is not ac- 
_ cording to the Reſolution of another's Conſcience, but of his own, 
or the Judgment of private Diſcretion, he ſhall be juſtify'd, or not 
Joſtify*d-in bis walking before him. Let a Law then be promulgated, 
wherein'd Man is concerned, I thus determine; If he deal upright- 
I and in bis Conſeience does judge that the Law is good, I mean 
good for the -general (whether their temporal or ſpiritual Good) 
Ido apprehend he is obliged in Conſcience to obeying that Law (ar 
leaſt fo far as his particular Obedience is conducive to that Good) 
tho” the keeping it otherwiſe be to his own Diſadvantage or private 
Loſs. If he judges it not good, I do ſuppoſe he may do well in Pru- 
dence to be wary, and do perhaps as others do, and not run himſelf 
into Harm's way. But really if he obſerve it not, he is to make no 
| Conſcience of it, as if the Thing offended God, whether he does it, 
or leaves it undone. And this is the very Mean, I think, which is 
to be ſought, and hath been to ſeek; to wit, That the Laws or 
Commands of the higher Powers does no leſs than bind the Con- 
ſcience” (even in political and indifferent things) when he is the 
Executioner of God's Will: But tho? the outward Man (out of the 
Caſe of Sin) may be bound, the Conſcience cannot be obliged, and 
ought to be kept free ſtill, when he is Executioner only of his own. 
Human Laws. (ſays the forenam'd Doctor and Biſhop) bind the Con- 
ſcience ' of the Subject, but yet give place to juſt and charitable Cauſes - 
Which are competent and ſufficient, is not expreſly and minutely declared; 
but it is to be defined by the Moderation and Prudence of a good Man. 
To conclude, As God, our Sovereign Lord, hath given us the 
Seriptures for a Rule of Religion, that when any thing is required 
of us to believe or practice, as neceſſary to God's Worſhip, or 
our Salvation, we may, and are to try it by this Rule, and can be 
obliged thereby no farther than we do judge it agreeable to this 
Rule, the Word of God, And as in Morals he hath given us the 
Law of Nature (which is God's Will, as the Scripture is) to be our 
Rule to judge of Vertue or Vice, that we may avoid the one, and 
purſue the other: So hath he given to Man his Rule in Politicals, 
(which is written in our fleſhly Tables, as the Law of Nature is) 
whereby the Laws of every Commonwealth are to be made, try'd 
and judg'd, the Law-giver being accountable to God, according as 
he acts by it, and the People oblig'd in Conſcience ſo far to obey 
his Will, as he commands agreeable to it, and this Rule or Law is 
the Common Good. Things are religiouſly good or evil, as they a- 
1 | 1 gree 
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gree or agree not with the Scriptures; Things are. morally good or 
evil as they agree or not with the Law of Nature: And things arg 
politically. good or evil as they agree and agree not to the publick 
Benefit, If the Subject now, in ſuch Matters that are -Common- 
wealth Matters, muſt not judge, and be Judge himſelf of what is 
commanded by Man, whether it be agreeable or no to this Rule, 
that is, whether as to his Practice it be conducive or no to the 
common Good, he is not only made a Slave, but a\Brute to his 
Prince, which diveſts him of Reaſon; and to argue for it, is abſurd. 
Salus Populi ſuprems Lrn . I 00D 
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Rom the Determination upon this Head concerning Human 

Laws, and our conſcientious Obligation by them, there is « 
ground tacitely laid to promote the publick God, in a Matter of 
greateſt Concernment to the Nation. The Government of our 
Land we know does lie in Parliaments, which are called and con- 
vened to conſult de arduis Regni, and fo to make or repeal Laws, as 
8 other Regards, ſo in an eſpecial Regard for the Redreſs of 


There is now hardly ever any publick Grierance, bus when it 


comes to be complained of, there is the Intereſt af ſome private 
Perſon or Perſons, which they call Property, ſtands in the way of the 
Redreſs; and here is then a Principle to be laid down, upon which 
all Polity or Government hath its Foundation, to wit, that there is 
a Univer ſale eminens Dominum, in the ſupreme Power of every Na- 
tion, for the publick Intereſt, that muſt take place, and put an End 
to all Conteſt de jure Privatorum. By Dominion, the Politick Wri- 
ters do not mean Empire, but ſuch a Power as every Man hath over 
his own Goods, that is all one as a Right of Poſſeſſion : And they 
ſay, there is a Dominion or Right in the ſupreme Authority on 
the behalf of the Commonwealth, »which is-ſaperiour to that which 
the private Man hath in what he poſſeſſeth; ſo that tho? there is a 
Mam & Tuum between one private Man and another, there is none 
between a private Man and the Publick. The Common-wealth 
ath a Right in all, and the ſupreme Authority, (which lies ina 
Parliament) over all, for the common God. | 
Io this purpoſe there is ying of Antoninus, T2 79 wh e ai 
ge par dds n , ouupiger, Mhat is not profitable to the Bes- hie, * 


5 


8). 
for the Profit of the Bee. Cicero ſays the ſame in other words, The 
Emolument of the Publick muſt be ſought before the private; ſo 
that whatſoever Profit or Property (if you will ſo call it) that the 

ys, ir muſt not be allowed, but reſumed, if it be 
to the Detriment of the Commonwealth, or if the Good of the Pub- 
lick requires it. And. this is a Principle to be held, as a Rule of 
Conſcience to every Parliament-Man, inſomuch as in caſe any one 
does vote againſt the Redreſs of a publick Grievance, for ſaving a 
private Loſs, he commits a Parliament Sin, and can have no good 
Conſciente, but in his ſaperiour Regard to the Publick. He may 
indeed have a Tenderneſs and Pity for the private Man's Damage. 
But if it proceed to the giving his Vote for maintaining the Grie- 
vance, ſuch a Pity to the private Man, is to be mercileſs to his Conn- 
try, and utitrue to his Truſt. fy MI IONS 2977 | 


- 


If any conſcientious Man now ſhall feruple in the Caſe, there is 
one Inſtance may ſatisfy him; and that is of the Jfraelites, who 
when they went out of Egypt, did, by the Command of God, borrow 

of the mis their Jewelsand Treafure, and carried it away with 
them, 


© doubt but theſe things were the Egyptian's Property; 
but ſo long as God's Dominion was ſuperiour over theirs, and he 
diſpoſed thereof, the Egyptian Property was vacated, and the Iſraec - 
les went away with their own. The Cafe is the ſame here; a 
publick Grievance is to be taken away, but the Property of Tome 
private Perſons is pleaded for it. The Anſwer is the ſame ; there 
is a uper-emigent Dominion in the Common- wealth over what the 
private Perſon has, The Parliament does but do the Common- 
wealth Right, aud the private Intereſt is at an End. If this Prin- 
ciple be taken in as it ought, it will be as Seed ſown in good 
Ground, to bring forth Fruit for the Generation to come. 
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4 is a Book 1 wrote 00 this Scheck gain Mr. Parker, (be- 
fore he was.aBiſhop) the young Leviathan that follow d Hobs, 

in giving to Kings a Power over the Conſcience. A dangerous Po- 

ſition, which having rebuked therg,: I will offer here 10 the Di. 

vinity Caſe, this Contraction. 

"There isa Difference to be held in the firſt place between the Ma- 
giſtrate s taking. Care of Religion, and his compelling People to it. 
No body can force another to believe any thing which he doth not, 

and conſequently not to practiſe any thing which is not be done but 
upon that Faith. There is a Difference again next, between the 
compelling Men to their Duty, even in Religion, which is accot- 
ding to their Conſciences, and the compelling them to any thing 
ag ainſt their Conſciences, whatſoever it be in the World, eſpecial 
in Matters of ſupernatural Revelation-. To act againſt a Man's 
_ Conſcience is Sin; but the Magiſtrate cannot command a 3 ad 
ſin, Non.datur poteſtas ad — — There is a Difference; laſtly, be 
tween the not forcing any to a I hing againſt their Conſciences, 
which the Magiſtrate muſt take heed to do; and the reſtraining em 
from doing things according to their Conſciences, when they are 
erroneous, and when if he let them alone, they may bring themſelve,, 
the Church or State, to Detrimentor Ruin. There is no Toleration 
to be deſir'd, or is ; deſired of the ſober Nonconformiſt, but one ſta- 
ted, and ſo far agreed to in the general, that the Articles of our Chri- 
flew 2 a good Zife, and the Government | of the Nation be ſe· 
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Subjection to our preſent 
7" QUEEN. 


Hereas there were many that could not ſubmit to take the 
a Oath of Fidelity to K. William, and join in the Aſſociation; 
and there are ſome that ſwear Allegiance to Anne, as Queen de fa- 
Go, yet cannot come to an Acknowledgment of Williams or her 
Right; and all ſuch Doubts depend upon the ſole Queſtion about 
King James's conſcionable Excluſion, whether it be juſtifiable or 
no, upon the account of that Scripture, Rom. 13. 1, 2. lt is ne- 
ceſſary the Apoſtle's Words be taken into Conſideration, which are 
theſe, Let every Soul be ſubject unto the higher Powers, for there is no 
Power but of God: The Powers that be are ordained of God. Whoſoevey 
therefore reſiſteth the Power, reſiſteth the Ordinance of God, and they that 
reſiſt, ſhall receive to themſelves Damnation. 

For examining the Caſe there are two Diſtinctions here to be 
known: To offer more, were to confound, not edify. One is, 
between Subjection and Obedience. It is Dr. Feild's Diſtinction; and 
thoſe that are for Non-reſiſtance and Paſſive Obedience, gainſay it 
not. We are not always to obey the higher Powers, neither when 
they command what God forbids, or forbid what he commands; 
unto which, by the word Paſſive, they aſſent. But we are always 
(gay they) to be in Subjection, and never riſe up to deliver our 
ſelves from them. As to this point then of Subjection the Caſe is to 
be argued. Diſtinguiſn we therefore, in the ſecond place, between 
theſe two things, which certainly are different, the Powers which 
Are, and the Powers which are * Underſtand it right, to * 

: he | . * k the 


the whole Caſe at Stake, and that is this, What is the true Mean- 


no farther than the Compact allows. 


(53) 
the Powers that are, and the Powers that are not the Powers that 
are; or not thoſe which the Apoſtle means or intends in the Text. 
This Diſtinction is certain, clear and plain to the Intelligent, and 
effectual to our Purpoſe. The Powers, the higher Powers, in the 
Text, the «70% iE, are the Powers that Be. This is expreſs, that 
the Powers that Be, are the Powers in the Text, the Powers that «re 
of God, the Ordinance of God, and they that reſiſt them, ſhall re- 
ceive to themſelves Damnation, Let this be granted to theſe de- 
voutly loyal Men ; but then muſt they grant to me again, what 


can't be deny'd by any, that as for the Powers that are not in the 
Text, that is, the Powers that are, not the Powers that Be: As they 


are not in the Text, they are not the Powers which are of God, 
not the Ordinance of God: And they that reſiſt ſach (and not the 


Powers that Be) ſhall not receive to themſelves Damnation; 


Now there is one Queſtion to be ask'd, which alone will reſolve 


ing of the a 75a: Eu What is really and in good earneſt (ſo as 
The Conſcience may reſt upon it) that which is meant by the Powers 
That Be? Ianſwer, the Powers that be, are the Powers according to. 
the preſent Conſtitution. There are ſome higher Powers (or 
Kings) whoſe Government is abſolute, and ſo abſolute, as that the 
Subjects have no Liberty of Perſon, or Property in Goods by their 
Conſtitution. But as for others ordinarily, there is to be ſappoſed 
an Original ContraQ,which gives the People ſuch Liberty andRights, 
andthe governing Powers ſuch a Prerogative, as extends.ſo far, and 
And this appears (as I have 
been ſhewn in our old chief Law-Books):by conſequence, tho? no full 
preſerved Record thereof be of it ; for the Law conld not main- 
rain the People in any Rights againſt their Sovereign, by virtue of 
our Conſtitution, if that Conſtitution were not ſuppoſed to be made 
by ſuch an original Agreement with him.. 1 
There is therefore two things to be conſidered, the Poteſtas and 
Forma Regiminis, the Power and the Form in ſuch Governments. In 
regard to the one, the higher Powers are the Ordinance of God, 
with Paul; in the other, the Ordinance of Man, with Peter. The 
Form is of Men. The People between themſelves, or with their 
Governor, agree what the Government ſhall be, and then the Pow- 
er flows from God, to rule ſo, and no otherwiſe, but according to 
that Form; which is all one as the Conſtitution, Poteſtas eſt a Deo, 
dot Forma ab bominibus, ſays the moſt 
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the higher Powers for the Adminiſtration rule not by that Form, 
bat deſignedly and reſolutely, and not by a Slip and-Inadverten- 
cy "us oh from it, the Power a Deo, the Poteſtas fails them, and 
they do cadere de Jure, fall from their Right to our Subjection. 

I do remember therefore, that at the time when the Prince of 
Orange was yet in Holland, but preparing for his coming into Eng- 
land, I being upon occaſion admitted into the Preſence of King 
James alone, to ſpeak with him, after ſome Words about the Dan= 
ger and ſad Effects of War, and my Deſire of the Prevention, his 
Majeſty was willing I ſhould ſpeak freely, and I faid thus to him, If it. 
pleaſe Your Majeſty,l would adviſe you to ſend preſently over to the 
Prince, to know what he would have, and to tell him, That what- 
ſoever he would have, you will grant it him, if it be reaſonable; and 
that you will call a Parliament immediately, to judge whether it be 
reaſonable or no. We proceeding farther, came to ſpeak about 
Liberty of Conſcience, which he was for, to bring in Popery, and 
I, in good earneſt. I uſed thereupon, as near as well may be re- 
membred, . theſe very words; If I were your Majeſty, I would have 
Liberty of Conſcience, (I would have it) but if you will have that, 
you mult part with your diſpenſing Power (becauſe we would have 
had that (I conng) by a Law, and not by his diſpenſing with the 
Law) for if you will aſſume a diſpenſing Power (ſaid I) you take 
a Power over the Laws, and you change your Government from Re- 
gal to Deſpotical, and they will fight with you ; and they fight for 
the Government, and you againſt the Government. I ſpake with the 
beſt Elocution I had, and he heard me to the End. And then he ſtept 
one Step backward, and ſaid, Mat you have ſpoken, you have honeſt- 
ly ſpoken, and conſcientiouſly ſpoken, but you are out; I am a King, he 
but a Prince, therefore he would not ſend to him. And then going 
on, he ſpake of the Prince fairly, as an excellent General, but as 
much concern'd, (ſays he) He comes for my Crown ; and no Man 
is ſo Deſpotical as he; telling me, that he ſware againſt being Statd- 
holder, and yet he was; and falling to ſpeak about Liberty of Con- 
ſcience again, he expreſs'd himſelf very fluently, till he diſmiſs'd me, 
which he did condeſcendingly, and took what I ſaid in good part. 
Having laid this therefore to his Perſon, to have ſaved him in his 
Throne, I may ſay the ſame as freely in Print. A diſpenſing Power, 
indefinitely maintain'd, is a Power over the Laws: A Power over 
the Laws ſubverts the Government : A Change of the Government 
abſolves the Subject from his ee And is this _ my 


(600 
udgment? No, but of our Lawyers. Rex ſub Deo & ſub Lege, 
75 Bracton: No, but of our Nation alſo, as appears by this Vote 
of their Repreſentatives in the Houſe of Commons, Jan, 28, 1683. 
Reſolved, That King James the Second baving endeavoured to ſub- 
dert the Conſtitution of the Kingdom, by breaking the Original Compaci 
between King and People, and by Advice of Jeſuits, and other wick- 
ed Perſons, violated the fundamental Laws ; and having withdrawn him- 
ſelf, bath abdicatedthe Government, and thereby the Throne is vacant. - 
The Government thus forfeited, by his breaking the Original 
Contract, and by his going then away, abdicated alſo, according to 
that Vote, a Convention is called, and the Supreme Power Perſonal 
ceaſing, it deſcended into that our Politicks call Real, that is, it 
by Eſebeat (to uſe Hooker's Word). fell on the Community or Peo- 
ple Not for them to govern, (I mult ſay) but to ſet up a Govern- 
ment; which is, in truth, a greater Power than that of Parliament: 
For a Parliament makes Laws for the Adminiſtration only of 
the Government: But a Convention (repreſenting the forty Counties) 
might make thoſe as they agreed for the Conſtitution. The Conſti- 
tution of a Government, we are to know, is the Agreement of the 
People in ſetting it up, and there are three things go into it. 
The firſt thing they muſt agree in, is what Xind of Government it 
ſhall be; and this our. Convention thought fit to be the ſame as it was, 
a Monarchy, but Mixt, Legal, Parliamentary, ſo as to be ſtill a 
Free State, not to be violated by the Monarch. The ſecond thing, 
is, what, or who the Perſons ſhall be that govern; and theſe were 
ſoon determined, King William and Queen Mary, and after them 
our preſent Queen; and ſo far they went. The third thing they 
mult agree in, is, What Extent their Government ſhall have, or 
what Qualifications - ſhall be put on it, which, what they be, are 
ro be read in the Act. And here may ſome, who love their Coun- 
try, be ready hereafter to bethink the Opportunity this Conven- 
tion hath ſlipt, in not declaring more fully the State hereof, and in 
putting no farther Limitations on it, of the like great Moment as 
this. one is, that no Papiſt ſhall reign over us. For upon account 
hereof, the Hanover Family being of the Proteſtant Line, is to ſuc- 
ceed, and their Title to the Throne ſtands good thereupon, but not 
on equal foot with the Queen's, for Her's is expreſly eſtabliſh'd - 
by the Conſtitution it ſelf, the Act of the Convention, ſo as no Prince 
can have a Title. more manifeſt and unconteſtable upon Earth. 
But this Conſtitution now leaving the People at Liberty after her, 


to have choſe what Government or Governor they pleaſed, an Act 

of Parliament is paſſed under William, to confine this Liberty, and 
ſettle the Throne in that Family ; which Act is a Law indeed of 
the Adminiſtration, not Conſtitution, yet ſtrengthened by a Statute 
under Elizabeth, which makes ſuch an Act to bind the Deſcent of 
the Crown; and moreby the Oath for the Succeſſion, which being - 
enjoin'd by the ſupreme Authority, does oblige thoſe to take it that 
yet have not, and leaves no ſcruple to any, unleſs this in hand, in- 
reference to the mentioned Text of the Romans, and King James's 
Depoſition... _ | 

Having thought therefore long on the Matter, I have pitcht on 
this as the fundamental Expoſition of the Place, that the Powers- - 
that Be, are the Government, or Governors, of eyery Country, ac- 

- cording to its Conſtitution : And conſequently that the Subjection 
or Non-reſiſtance that is required of God, as due to the higher 
Powers, is a Subjection na other but according to the ſame. The 0 
Scripture, it is certain, does not go about to preſcribe to, alter or | 
meddle with the Governments of Nations; but it ſuppoſes a Go- 

vernment in every Country, and commands Subjection and Non- 
reſiſtance to the Government that is. We overturn all, if we 
preach otherwiſe than thus. Evangelium non abolet Politias. 
And now then let it come to the Government of our Nation; 
for we know, (and none pretend more than the Loyaliſt to ſtand 
by it) is Baα ,- a Government regulated by the Laws, and: 
thoſe no other than ſuch as the People themſelves yield to the ma- 
king by their Repreſentatives in Parliament; that is, Quas vulgus : 
elegerit ; which renders it a Free State, that is ever to be maintain- 
ed. It is called a Legal and Regal Monarchy, becauſe it is a Go- 
vernment by the Statutes of the Realm, and not according to the 
Will of the Lord. And ſuch being the Conſtitution of our Great 
Britain, the Caſe, by the Precedent of King James, is reſolved, that 
if any King hereafter (for of our Queen we have no fear) ſhall rule 
ſo, as really deſigning (that if he be not hindred, he will effect it) 
to change the Government, or Manner of the Kingdom, as the Scrip- 
ture expreſſes it, from Legal to Arbitrary, from Regal to Deſpoti- 
cal, and it ſhall pleaſe God to give the People, who are free Sub- 

. jets, the happy Means of a Deliverance, they do not reſiſt in this 
Caſe, or riſe up againſt the Powers that be, the Powers in the Text, 
the Powers that are of God, the Ordinance of God; but the Pow - - 
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which are not the Ordinance of God, and it being indeed ariſing 
in defence of, or for the Government, and not 72705 the Govern- 


ment, and no reſiſting the Powers that be, they ſhall not receive to 
themſelves Damnation. This is the Caſe of the Revolution. 

It is objected by the conſcientious Non- juror, that the Church 
in her Homilies ; all her chief Divines and Biſhops, in their Books 
and Sermons, have conftantly preached up Non-reſiſtance and Paſ- 
ſive Obedience, which is all one with Subjedbion to the higher Pow 
es commanded by the Apoſtle, And this indefinitely is true, but 
tlie Subjection muſt be underſtood to be to the Apoſtles higher Powers, 
the Powers that be, the Powers in the Text, the Powers (I have ſaid) 
according to our Conſtitution : And as for any Powers that are o- 
therwiſe, and ſo not in the Text, neither they nor the Apoſtle ever 
required Subjection. This Anſwer is ſatisfactory, and I have ſome- 
thing to ſay more, for Caſes may fall out (ſays Bilſon, that moſt judici- 
ous and excellent Prelate) even in Chriſtian Kingdoms, where People 
may plead their Right againſt the Prince, and not be charged with Rebel. 
lion, If a Prince ſhall go about to ſubjeF bis Kingdom to a Foreign 
Realm, or change the Form of a Common-wealth from Impery to Ty- 
ranny. This Inſtance has he, as I before. I will add, that Barclay 
and Arniſeus, (thoſe chief French Authors) who maintain their 
King's Authority to be inviolable, do themſelves admit of ſuch, 
and theſe very Exceptions, Si Regnum alienet, ſi Rempublicam everte- 
re conetur, And yet there is no Caſe for all that, ſay they, where- 
in we may take Arms againſt the King, becauſe in ſuch Caſes the 
King does Regis Perſonam exuere: And what is that, but in ſuch 

Caſes he is|not the higher Powers in the Text (or the Powers of 
the Apoſtle) to whom Non: reſiſtance is required. There are ſe- 
veral other Caſes Grotius reckons up, but this is beyond my Line; 
and foraſmuch as the End in a People's ſetting up a Governour is 
greater, (that is, of more Importance) than the Means, the Ar- 
gument for the People againft the Prince, in ſuch Caſes, is irre- 
tragable. - FIR 
For all this, to maintain Non-reſiſtance, it is pleaded by ſome, 
that the Princeof Orange came, and was invited to other Ends, and 
not to depoſe King James; only he went away, abdicated, and left 
the Government upon our Hands. Very pert, and in ſome meaſure 
true; but had he done nothing, and was nothing done, to make 
him fear to ſtay. ? When the Prince came with Forces, and the Na- 
tion join'd with him, to deliver themſelves from Popery and Arbi- 
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trary Power by his Means; and a Convention (which repreſents 
the whole People) ſet up another King, and recall'd not him, which 
is, in Fact and Deed, all that is in Reſiſtance and Depoſition; 
what an idle thing is it, to maintain it unlaw ful to reſiſt, or take up 
Arms, in any Caſe, againſt a King (even in ſuch a one as makes 
him none) and yet ſlabbber, and juſtify our Revolution. 


There are two Reaſons now for ſpeaking of this Point. The 


one is, becauſe there has been of late a great ſtir made by a Sermon 
preach'd on this Subject before the Queen, I ſuppoſe as innocently 
as loyally meant, but brought into Diſpute; and it is meet, that 
all ſcrupulous good Perſons ſnould be atisfy*d about the Govern- 
ment. The other is, to the end that thoſe whom it pleaſes God 
hereafter to put over us, for to govern, may not be tempted by 
Love of their People, or Liberality of Parliaments, to make ſuch uſe 


of their raiſed Strength as our Neighbour Kings have done, to go 


out of the Circle of our Britiſh Conſtitution : Eſpecially knowing 
that the Spirit of the Nation, and the Conſcience of it alſo, toge- 
ther with the Form of Government, is ſuch, as not to bear, that 
75 King James we ſhould be Papiſts, and under any Succeſſor, be 
Slaves. 5 
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Here falling out here a blank Side to ſpare, I will fill it with 
I ſome Quotations, which I purpoſely omitted (to avoid ſwel- 
ling) in the due place. Barclajus ait amitti Regnum (ſays Grotius) 
i Fex boſtilianin in totius populi ewitium feratir © * Quoi concedo, con- 
ſiſteret enim ſimui non poſſunt voluntas' zmper andi, & valuntas perden- 
bit (Bos Barth bimteſt) urhue popalo in Rigem arms capere jure: 

ſuo liccat? Nulli eerte quamdiu Rex' manet Duos autem caſus invenio, 
quilns Rexlem rege non Re gem facit: | Adverſus Monarchomacos, 1. 3: 
e. 16. As for our Bilſon, he ſets himſelf, de Induſtria, to maintain 
the Prince's Authority againſt the Pope, and yet in defending the 
Proteſtants in their Stirs in Germany, France, Scotland, 1 will not 
JE c ſays he) Leu all that veſt to be Rebels. Caſes may fall out, as 
Iljhave cited two of them, and then he further ſays, In theſe and o- 
ber Caſes that might be named, if the Nobles and Commons join tage- 
ther, to defend the ancient and accuſtomed Liberty, Regiment, and Laws, 
they may not be accounted Rebels. In his Book (and excellent Book) 
 . of the true Difference betweenChriſtian SubjeFion, and Unchriſtian Re- 
Were bellion, p. 520. In fine, the Pope may not depoſe Princes; but 
- * the whole Realm may defend their Rights againſt them, according 
- © To this eminent Biſhop's Judgment; I deny'd (ſays be) that Byſbops 
had Authority to preſeribe Conditions to Kings when they crewn'd them, 
but 1 never deny d that the People might preſerve their Foundationu*Free 
dom, and Form of their Common. wealth, which they ſore- priced when 
they conſented to have a King, p. 521.. There being yet a Line or 
_ twotofill, I will ſet down this. Saying, becauſe I like it, tho? it be 
an Overplus, and nat to this, but to other good Purpoſe : Que en 
dle naturæ dependent iis Princeps etiam tenetur, quia licet ft dominus a- 
5 liorum, ſubdlitus tamen eſt nature, & civis mundamus, Arniſæus de 
Jute Mszeſtatis Pcincipum ſemper inviolabile, I. 1. c. 3. 
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